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Commentator
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01 Chapter 1 

Verse 1
The penman of this epistle is here described by his name, Paul: by his office, an apostle; and by his commission to that office, which was not human, but altogether divine, even from God the Father by Jesus Christ. 

Observe here, 1. The great modesty of this great apostle, in the setting forth his authority as an apostle; you will find, in the front of his epistles, when he names any others in the salutation with himself (as Silvanus and Timotheus) he mentions not himself as an apostle, when named with them, lest he should be thought to magnify himself above them. But here, because his apostolical office was called in question, he is necessitated to vindicate his authority, and accordingly declared himself an apostle, not of men, nor by man; that is, men were neither the authors nor choosers of him to his office: he was not called, as Matthias was, Acts 1:23 by the suffrage of the rest of the apostles: he was not an apostle of men's election, nor by men's instruction; but appointed by Jesus Christ, and God the Father, who raised him from the dead.

Learn hence, that no sins before, nor yet after, conversion, can hinder the rich mercy and free grace of God, from using men in the highest employments in the church, if he pleases to make use of them. Paul, after he had been a blasphemer, was made an apostle; and Peter, after his conversion, denied Christ with oaths and curses: yet is a chief apostle and an inspired penman of holy scripture.

Observe, 2. The high dignity conferred upon St. Paul, with reference to his apostolical office, he did not take it upon himself, but was chosen to it; he was not chosen to it for any merit in himself, but it was a grace freely bestowed upon him: and this not by the ministry and mediation of man, but by the immediate resignation and election of Jesus Christ.

Thus far he stands upon equal terms with the rest of the apostles; they did not call themselves, nor were they called by Christ, for any worthiness in themselves above others: but behold the peculiar prerogative of St. Paul above the rest of the apostles, in this particular; they were called by Christ, in the day of his humiliation, when he was here upon earth in the flesh; but he was called by Christ after his resurrection, yea, in his highest state of exaltation, when sitting at his Father's right hand in heaven.

And as his call was thus very extraordinary, so his gifts were answerable to his call: the gospel which he preached he received by inward and immediate revelation, which made him so much excel all the other apostles; insomuch, that although, in his own opinion, he was the least of saints when here upon earth: yet, in the opinion of others, he was the holiest man when upon earth, and the highest now in heaven, next the man Jesus Christ.

Verse 2
That is, "All the brethren which are here with me, and own the doctrine which I preach, send greeting unto the churches of Galatia." 

Here note, 1. How St. Paul's doctrine is justified from the charge of singularity, which the Judaizing false teachers objected against it. What he wrote and taught, he tells the Galatians, was owned by all the brethren. This shews the consent he had of the church with him, in that holy doctrine which was delivered by him.

Note, 2. The generality of the persons to whom this epistle is directed; not to a single person, nor to a particular church, but unto all the churches in the province of Galatia. There were several Christian congregations, called churches, in that country, and all of them being leavened, or in danger of being soured with Judaism, that is, of superadding the ceremonial law of Moses to the gospel of Christ: the apostle and the brethren with him, direct this epistle, not to any single church in that province, but to them all in general, being equally concerned: All the brethren with me, unto the churches of Galatia.

Note, 3. How the apostle doth not say here, as elsewhere, To the saints of God which are in Galatia; or, To them that are sanctified by God the Father; but barely says, To the churches of Galatia; thereby declaring his holy indignation against the Galatians, as unworthy of those gracious appellations, because they had sadly corrupted the doctrine of the gospel begun in the Spirit, and ended in the flesh; first owning Christ and the liberty of the gospel, and afterwards pleading for the bondage of the ceremonial law.

Yet, note, lastly, as corrupt as these churches of Galatia were, our apostle owns and acknowledges them to be true churches; they retained the essentials of Christianity, and were not guilty either of idolatry, or a total apostasy; therefore though stained with divers corruptions both in doctrine and manners, which he sharply rebukes and reproves them for, yet he doth not deny them the name of churches: All the brethren which are with me, unto the churches of Galatia.

Verse 3
These words are both a Christian salutation, and an apostolical benediction: as they are a salutation, they express a wish and desire of the best blessings towards and on the behalf of them they saluted. 

From whence we may learn, that religion doth not abolish and destroy, but spiritualize and improve civility, humanity, and common courtesy. The Heathens wished health to their saluted friends; the Jews, peace; but the Christians, grace and peace.

Again, the words may be understood as an apostolical and ministerial blessing: the apostles were the patriarchs of the church of the New Testament: and as a spiritual father, St. Paul here blesses his children, wishing them first grace, then peace: Peace must be sought after grace; and not expected before it. Peace without grace is no peace. There can be no peace with the Creator, no sanctified peace with the creatures, except through Jesus Christ we are first made partakers of the gracious love and favour of Almighty God. Accordingly, says the apostle here, Grace be to you, and peace, from God the Father, and from our Lord Jesus Christ.

Where note, that grace and peace may be said to be from the Father, and our Lord Jesus Christ, these two ways:

1. Efficiently, as the authors and causes of both: God the Father is the author of all grace, as he did decree it; and Christ, as he did purchase it.

2. Objectively; that is, this grace and love in God the Father, and this peace and satisfaction that is in Jesus Christ the more they are by faith apprehended by us, the more are they increased in us, and upon us.

Learn from the whole, that the holiest and best of Christians here on earth, stand in manifest need of fuller supplies and farther additions both of grace and peace to be daily communicated to them, and enjoyed by them; Grace be to you, and peace.

Verse 4
That is, "Our Lord Jesus Christ gave himself unto death, for the remission of our sins, that he might deliver us from this evil world; namely, to separate or bring us off from the evil customs and practices of the wicked men in the world, and engage us to live a life of strict holiness according to the will and command of God our Father." 

Here note, 1. The priestly office of Christ declared and asserted; He gave himself for our sins: that is, an expiatory sacrifice for our sins. So deadly was the guilt of sin, so exact the justice of God, and so unalterable his faithfulness, in executing the judgment which was denounced against sinners, that there was no hope for guilty sinners pardon, without satisfaction given to the injured justice of God, for sin; and nothing less would satisfy than the blood of God: that is, the blood of Jesus Christ, who is essentially, truly, and really God.

Note, 2. A farther end and design which Christ had in giving himself for us, namely, to deliver us from the rage of our lusts, as well as from the wrath of God, to sanctify our natures for us, and to mortify our corruptions in us, to redeem us from our vain conversation, and deliver us from this present evil world; not totally to remove us out of the world, but morally to oblige us to abandon the wicked courses, the sinful practices of the evil men of the world.

Blessed be God, that Jesus Christ did not only purchase pardon and remission, but holiness and sanctification also for his ransomed and redeemed ones, and is as willing to free us from the dominion, as from the danger of our sins: He gave himself for us, that he might deliver us from this present evil world.

Note, 3. As the final cause of Christ's death, deliverance from God's wrath and sin's rage, so the efficient cause of his death, the will of his Father. He gave himself for us according to the will of God; that is, according to the purpose and appointment of God. Christ, as Mediator, was the Father's servant; and whatever he did in the work of mediation for us, was by the appointment and with the special approbation of God the Father. Eternal thanks be given, that the Son's purchase was the Father's pleasure.

Note, 4. The comfortable relation in which God now stands unto us, since Christ gave himself for us, namely, that of a Father; according to the will of God and our Father; that is, who is now our Father.

Learn hence, that satisfaction being given by Christ so provoked justice for our sins, God, who was before a consuming fire, and a sin-punishing judge, is become our gracious and reconciled Father; our Father by adoption, who before was our Father only by creation; according to the will of God and our Father.

Verse 5
That is, "To God the Father, and Christ Jesus our Redeemer, be given the highest degrees of honour and glory, throughout the present and eternal ages." 

Note here, 1. The work and duty incumbent upon Christ's redeemed ones, and that is, to ascribe all honour and homage, all glory and praise to God the Father, as the contriver, and to Christ the Son, as the accomplisher of the work of redemption; To whom, both whom, be glory.

Note, 2. The duration and continuance of this duty; not for a day, or year, but for eternal ages. This duty of ascribing honour and homage, glory and praise to the Father and Mediator, for the glorious work of man's redemption, is such, that it can never be sufficiently discharged, but requires a succession of ages to perform it in: yea, eternity itself is too short for the performance of it: To whom be glory for ever and ever. The glory of the Redeemer, and of him that sent him to redeem, will be the long-lasting, and never-ending song of redeemed ones, through millions of ages, yea, to all eternity; a work begun on earth, never finished in heaven.

Verse 6
Observe here, 1. The heavy charge which St. Paul brings in against the false apostles or Judiazing teachers, they perverted the gospel which St. Paul preached, and taught a new gospel of their own; yet not absolutely so, but by compounding and mingling the gospel with the cermonial law, and by making circumcision and other things, necessary to salvation, which our Saviour never made so, this the apostle calls another gospel. 

Whence learn, 1. That it is no new or strange thing to hear of new gospels, of true gospel perverters, and of false gospel teachers. We find such in the primitive and purest churches, planted even by the apostles themselves; no wonder they are found in our days, who are fallen into the very dregs of time and error together.

Learn, 2. That the addition of any thing to the Christian religion, as necessary to be believed and practiced in order to salvation, is a perverting the gospel of Christ, and preaching another gospel. These Galatians did not renounce Christianity, and go over to another religion, but they received circumcision, and the observation of the law of Moses; as an essential part of the Christian religion, and as a condition of eternal salvation: whereas the death of Christ having put an end to the Jewish dispensation, there was neither then, nor now, any obligation upon Christians to observe the law of Moses; and consequently, the addition of any thing to the Christian doctrine, as necessary to be believed and practiced in order to salvation, is preaching another gospel, and a manifest perverting of the gospel of Christ.

Learn, 3. That there is no authority in the Christian church, in any, or in all the guides of it, to impose upon Christians any thing, as of necessity to salvation, which the gospel has not made necessary. The apostles themselves had no authority to add any thing to the gospel, much less can any that come after them pretend to it: Christ commanded them, Matthew 28:19, to teach all nations, to observe all things whatsoever he commaded them: and head the apostles themselves added any point of faith and practice, not given them in charge by Christ himself, they had fallen under that curse themselves, which here they denounced against false teachers.

Observe, 2. The artifice which these false teachers used to draw the Galatians into these new errors, and that was hastily and suddenly to avow and own them before the world; I marvel that ye are so soon removed. Seducers are for clapping up a hasty match between the mind and error, and press the seduced to quick resolutions; a hasty dispatch being their great advantage, before they consult their spiritual guides, or weigh matters in the balance of impartial judgments. What says the apostle, are ye so soon removed? Yes, might the false teachers have said, if not so soon, it might never; if not so soon removed, they might never be at all: for errors are like fish, they must be eaten fresh and new, or they'll quickly stink, and be thrown away.

Observe, 3. The true cause from which the Galatians fall into error did proceed: they trusted themselves with themselves; they trusted to the clearness of their own unassisted eyes, and to the strength of their own reason and judgment, without consulting their spiritual guide. Had not these Galatians a Paul to consult with, before they gave their consent to false teachers? Or if he was at a distance from them, about the work of the Lord in remote places, could not they have written to him, or advised with others besides him? Woe to him that is alone, when assaulted by seducers!

Verse 8
Observe here, 1. How our apostle supposes an impossibility only for the confirmation of what he had before affirmed. He doth not suppose it possible for any angel in heaven, or apostle upon earth, to contradict the doctrine of the gospel which he had delivered, to preach any thing contrary to it, or besides it, or different from it; making that necessary to be believed and practiced, which Christ and his apostles never made necessary. 

Learn hence, that the written word of God, without unwritten traditions, contains in it all things necessary to salvation; and whatever doctrines are propounded to the church, not only contrary to, but differing from it, or besides the written word, are cursed doctrines.

Observe, 2. The terrible Anathema which the apostle denounces against those, whoever they should be, be it an apostle upon earth, or an angel from heaven, that should thus pervert the gospel of Christ, by making any thing necessary to be believed or practiced in order to salvation, which Christ has not made necessary, Let him be accursed. Let the church of Rome in general, and the council of Trent in particular, dread the efficacy of this curse, who have added so many new articles to the Christian faith, and enforced them as necessary to be believed by all Christians; insomuch that they pronounced, "that no salvation can be obtained without the belief of them," and denounced their anathemas against us who cannot believe them: but as their curse, causeless, shall not come, so we believe that they, propounding terms of salvation, nowhere delivered by Christ and his apostles, do bring themselves under the apostle's anathema here in this text: for if the new articles of the church at Rome be necessary to salvation, than what Christ and his apostles delivered was not sufficient to salvation before; and thus the pride of man exalts itself above the wisdom of God.

Observe, 3. How the apostle expresses his assurance in this matter; and to shew that he did not speak rashly, and in a heat, but upon due consideration, he repeats again, As we said before, so say I now again, if any man preach otherwise, let him be accursed Galatians 1:9.

Note here, how positive and peremptory the apostle is in this matter: and doubtless this one Anathema of his, is more dreadful than all the bruta fulmina, the freakish anathema, of an enthusiastic church, who, in a manifest affront to the authority of St. Pual, has presumed to add so many new articles to the Christian religion, for which there is not the least ground or warrant, either from the holy scriptures, or any of the ancient creeds.

Observe lastly, how the apostle puts himself into the number, if I, or any man, or any angel preach otherwise, let him be accursed. As if the apostle had said, "Not only the false apostles are to be rejected, but I myself deserve to be anathematized, and accounted an execrable person, should I preach any other doctrine to you, than what you have received from Christ by me; nay, should any angel from heaven attempt it, he ought to be detested for it."

Learn, that no angel in heaven, no person or church upon earth, have power to make new articles of faith, or to impose any thing upon our belief or practice, that is either against or besides the written word, or any ways inconsistent with it, or contrary unto it.

Verse 10
Our apostle in these words discovers the great sincerity used in preaching the pure and unmixed doctrine of the gospel to the Galatians; for he did not persuade that men, but God, should be heard and obeyed, that so their faith might be founded upon divine, and not human authority; nor did he in his ministry aim at pleasing men, but Christ: for should he now please men, being an apostle, as he did at times past, being a Pharisee, he should not be the servant of Christ. 

The ministers of Christ must not be men-pleasers; they must not please men either by flattery or falsehood, nor accommodate their doctrines to the humour and dispositions of men; pleasing of God is our great work and business, let us mind that: man-pleasing is endless, and needless, any farther than for their good, and the gospel's gain.

Accordingly, the apostle tells us elsewhere, that he was made all things to all men, that he might gain some: not to make a present gain of them, but that they might be eternal gainers by him; it was not to exalt himself, but that Christ might be exalted in the hearts and lives of his hearers, that he sought in and by his ministry to please all men; and thus in imitation of him, let us seek to please all men for their good to edification.

Verse 11
The apostle here, as he did before, Galatians 1:1-2, asserts the divinity of the doctrine of the gospel which he had preached to them; and assures them likewise of his own lawful call to be an apostle, which was questioned by his adversaries, who affirmed, that he had received his doctrine only from others at the second-hand. To satisfy them in the divinity of his doctrine, he tells them, it was not after man; that is, it was not human, but divine; nothing belonging to man, but all from God in it: And as for his authority to preach it, he assures them, he had a revelation and commission from Jesus Christ so to do; he learned not his doctrine from any human teacher, nor undertook to preach it by any human authority, but from Christ's immediate revelation. 

Learn hence, it is a singular satisfaction to the ministers of Christ, and that which gives them boldness before their false accusers, when they can give good proof of their regular call to the work of the ministry, and of the divinity of the doctrine dispensed by them. Thus did St. Paul here: the gospel, says he, which I preach to you, and the mission I had so to preach it, was not after man, nor from man, nor by man, but by the revelation of Jesus Christ.

Where note, from Christ's being so often opposed to man in these verses, and in the first verse, that he is not mere man, but God as well as man: why else doth the apostle oppose Christ to man so often as he doth here? Not of man, neither by man, nor after man, but by the revelation of Jesus Christ, who is God.

Verse 13
Here the apostle offers several arguments to satisfy the Galatians, that both his commission to preach the gospel, and also the gospel which he preached to them, were not from man, but our Lord Jesus Christ. And the first argument to prove it, as a convictive evidence of it, was his bitter enmity against the Christian religion, and his mighty zeal for the Jewish religion, in which he was educated and brought up: All which he mentions as a thing publicly known, leaving them to infer from thence, that so great and sudden a change could not be the effect of human persuasion, but divine revelation; In time past I persecuted the church of God, and wasted it. 

Where note, that although our apostle did not shun to make an open confession of his wicked life, before his conversion, that he might thereby make evident, that his conversion was immediately from God, yet he makes an open confession only of his open sins, such as they had heard of in time past, without discovering his secret sins, which had been kept from the knowledge of the world, the divulging whereof would but have multiplied scandals and stumbling-blocks unto others. To confess our secret sins to God, is safe; to confess our open sins to the world, is sufficient.

Observe farther, the commendable proficiency which St. Paul made in the Jewish religion, wherein he was educated, I profited in the Jews' religion above many my equals. He was also a zealous maintainer of the Jewish customs, and unwritten traditions, being more exceedingly zealous of the traditions of my fathers. From St. Paul's example we may infer, that it is a special duty incumbent upon all persons to make religion the matter of their choice; and having espoused it, to be the more serious and zealous in it; to labour to advance and grow both in the knowlege and in the practice of it; and that to a degree of eminecy, excelling and outstripping others: I profited in the Jewish religion above many my equals, or contemporaries.

Verse 15
Here we have second evidence which St. Paul brings to prove himself an apostle extrordinary, called by God himself unto the ministerial service; and that the doctrine he delivered was not immediately from the mouths of the apostles, but by immediate revelation from Jesus Christ. 

Thus he speaks: "When, says he, it pleased God, who decreed and determined to separate and set me apart for the work of an apostle, even from my very infancy, and afterwards of his mere grace and good-will called me to preach the gospel to the Gentile world, having first revealed his Son in me, and to me, and then by me, immediately I set about the work, and complied with my duty, not consulting any person living, neither my own carnal reason, nor any man's advice; neither went I up presently to Jerusalem to confer with, to receive authority or instruction from them, which were apostles before me; but I went immediately from Damascus, the place of my conversion, into Arabia, and preached the gospel three years among those wild and barbarous Heathens, and then returned again unto Damascus: From whence it evidently appears, that I neither had instruction nor commission from any of the apostles that were before me, having never seen any of them as yet, but both my mission and my message were immediately received from Jesus Christ."

Here observe, 1. The qualification necessary in a minister that reveals Jesus Christ unto his people, namely, that Christ must be revealed to him, and in him. We must learn Christ ourselves, before we pretend to preach him to others: When it pleased God to reveal his son in me, I preached him among the Heathen. As there is no knowledge like the knowledge of experience; so there is no preaching like experimental preaching. Happy those that can say, not only that which we have heard and read, but that which we have tasted, and felt, and experienced from the Holy Spirit's operation in and upon our own hearts, that declare we unto you.

Observe, 2. What haste the apostle made to obey the call and command of God, after he had received it; Immediately I conferred not with flesh and blood. He consulted neither himself nor others, neither his own heart nor the wisest heads, he consulted not his own safety nor carnal interest, but instantly did what he was commanded to do. The great commendation of duties, is the ready discharge of duties. When once the mind of God is declared, and conscience thoroughly satisfied, we cannot be too quick and expeditious in the execution of divine commands. Lord! how readily should all men, but especially thy ministers, answer and obey thy call, and execute thy will and pleasure! Immediately I conferred not, says St. Paul; I made haste and delayed not, says holy David. In a good work it is good to make haste: In God's work we cannot readily make more haste than good speed.

Verse 18
Here is a third evidence to prove, that St. Paul received his ministry and message by divine revelation from Jesus Christ, and not from man, or by man. He acknowledges that not till three years after his conversion, when he had preached the gospel in the deserts of Arabia, had he ever seen Peter, or any other of the apostles, and consequently could not receive the knowledge of the gospel from him or them, as his adversaries the false apostles would insinuate and suggest. True, after his three years preaching in, and his return from Arabia, he went up to Jerusalem, and saw Peter and James, and conversed with them for fifteen days: But the shortness of his stay with them is an evidence that he went not up to Jerusalem to learn the gospel from them, much less to pay homage to St. Peter as the prince of the apostles; for St. Paul often affirms, in his epistles, that he was not inferior to St. Peter, nor came behind the chiefest of the apostles; but it was only a familiar and friendly visit, given by one minister of Christ to another, in token of mutual consent and agreement in the same truth preached by both; and by no means to receive ordination from Peter, or divine instructions (for he had a higher teacher than him, even Christ himself) or to acknowledge any subjection to him, by owning his supremacy over all the apostles; as the church of Rome would bear us in hand he did, in defiance of what St. Paul himself declares to the contrary. But we cannot help it, if men who have their credulity at their own disposal, and can believe what they list, will yield their assent to what is contrary to divine revelation and the reason of things. Very evident it is to any impartial observer, that St. Paul's visit at Jerusalem was a visit of civil courtesy, yet for the spiritual consolation and mutual edification both of himself and the apostles, whom he thus visited. 

From hence learn, 1. That the ministers of Christ should be so far from living at variance with, or at any distance in affection from each other, that they ought to maintain correspondency and familiarity with one another, and to give friendly visits to each other, in token of their harmony and mutual agreement in the same divine truths delivered by them. Thus did our apostle here; he took a journey to Jerusalem to see Peter, and James, our Lord's kinsman.

Learn, 2. From the shortness of his visit and stay at Jerusalem, though it was in the most delightful and desirable, yea, most profitable company, yet it was but for fifteen days; he hastens away to his charge again.

Thence note, that though the ministers of Christ may and ought to visit each other, as an evidence of reciprocal affection, and in order to mutual direction, edification and consolation; yet ought their meetings to be neither so frequent, nor of so long continuance, that thereby their several flocks should suffer prejudice: After a short time spent in visiting, we must return to our business, and mind, above all things, our ministerial charge: I went to see Peter, but abode with him only fifteen days.

Verse 20
Observe, here, that St. Paul, having to do with the false apostles and the seduced Galatians, whom, he had just cause to suspect, would not (as they ought) give much credit to his word; he asserts the truth of what he affirmed, upon oath, appealing to the all-knowing and heart-searching God, as witness and judge of the truth of what he said: Behold before God, I lie not. 

Where, note, 1. That it is no new thing for the faithfulest and ablest ministers and servants of Christ to be looked upon as liars, unworthy to be trusted, and to have the truth of what they deliver, though in God's name, questioned and suspected. Our apostle's purging of himself here from lying, doth import, that some did suspect him for a liar. And if an inspired apostle be, what private minister may not be, suspected!

Note, 2. The mean which St. Paul makes use of, for purging himself from the imputation of falsehood; it was, by taking an oath in a solemn manner.

Learn thence, that though rash swearing, false swearing, and upon every light occasion to take or multiply oaths, be a very great sin; yet to swear, and bear witness to the truth, and to take an oath upon due consideration, and for weighty reasons, and to swear by the name of God, is certainly a lawful, and sometimes a very necessary and important duty.

Verse 21
The fourth evidence is here produced by St. Paul, to prove, that both his ministry and his message, his office and his doctrine, were divine; and that he was so far from learning the Christian religion from the Christian churches in Judea, that he was not by face so much as known to them, or they to him: They had heard, indeed, that one Paul, a persecutor, was become a preacher, but they had never seen him; and accordingly they magnified the grace of God in his conversion, admiring the wonderful change wrought in him. 

Observe here, 1. The laborious diligence and indefatigable industry of St. Paul, in planting and propagating the Christian faith throughout the world; he travels, as soon as converted, into Arabia, then into the regions of Syria and Cilicia, thinking he could never do service enough for Christ, who had suffered and done so much for him. Oh, how full of life and zeal are young converts! What activity and industry for Christ and souls is found with them! They despise all dangers, they surmount all difficulties, are above all discouragements, in expressing their love to Christ, and venturing their lives for him: But, alas! as they grow older, their affections are cooler; so that they have many times just cause to say, Oh, that it were with me, as in the months of old, in the day when God converted me, when the secret of God was with me, and when by his light I walked through all difficulties to subserve his interest, and to promote his glory.

Observe, 2. The great and mighty power of the heart-changing grace of God, which turns the haters and professed enemies of religion into friends, and bitter and bloody persecutors into bold and painful preachers of the gospel: He who persecuted in times past, now preacheth the faith which once he destroyed. He that leads captivity captive, can soon make the stoutest enemies of religion to become its strongest friends.

Observe, 3. Paul, before his conversion, is said to destroy the faith, because he intended it, and endeavoured it, though he could not actually effect it, and accomplish it. Sin and evil, intended by a determinate resolution, are as good as acted, in God's account. Bloody persecutors design no less than a total extirpation of the truth, to destroy the faith; which though it be out of their reach to effect, yet having deliberately resolved it, it is as actually accomplished in the account of God; He now preacheth the faith that once he destroyed.

Observe, lastly, to whom the glory and praise of converting grace is due, namely, to God, and to God alone; They glorified God in me; that is, they owned and admired the grace of God bestowed upon me, which wrought such a glorious and blessed change in me. The converting grace of God, wrought either in ourselves, or others, is matter of admiration, and calls for thanksgivings and acknowlegments unto God; They glorified God in me.

02 Chapter 2 
Verse 1
Observe here, 1. How the gracious care and good providence of God did watch over St. Paul from place to place, and from time to time, when and wheresoever he went forth to preach, to plant, and propagate the gospel. After fourteen years he went up to Jerusalem, that is, fourteen years after his conversion; soon after which he went about preaching the gospel to the Gentile world. Blessed be God, who is oft-times pleased, in mercy to his church, to preserve the lives of his laborious ministers, and their liberties also, for the free exercise of their ministry, notwithstanding the joint endeavours of men and devils to the contrary. This good man, this great apostle, whose blood was thirsted after having obtained help of God, continued fourteen years together, preaching the gospel of Jesus Christ. 

Observe, 2. The end, design, and intent of St. Paul, in this present going up to Jerusalem, and appearing before St. Peter there: It was not to acknowlege St. Peter's supremacy over him, or to appeal to him as the infallible judge in matters of religion: but it was, in a friendly and brotherly manner, to acquaint St. Peter and the rest of the apostles, with the doctrine preached by him; that their concurring approbation being given to it, the mouth of his adversaries, the false apostles, might be stopped, who accused him for preaching contrary to what the rest of the apostles both believed and practiced.

Observe, 3. The ground upon which St. Paul undertook this journey to Jerusalem at this time; He went up by revelation; he advised with God about the matter, and received direction from God to undertake the journey. Blessed be God, that although we cannot expect immediate direction and information from God, now, as the saints of old had before the canon of the scripture was completed, yet we have the written word of God to be a light to our feet, and a lamp unto our paths, to direct and guide us in all our enterprises: and we ought to regulate all our actions according to it, and to judge of the lawfulness and expediency of our undertakings by it.

Observe, 4. With what prudence and holy caution the blessed apostle proceeded in this matter; he imparted his sentiments, and communicated his doctirne to the rest of the apostles privately, for fear of exasperating the zealous Judaizing Christians: And to the most eminent of the apostles, such as were of greatest reputation; lest if there should be any opposition made to his doctrine, he should hereafter run, or had run in vain. Nothing more obstructs the success and efficacy of the gospel, than differences of judgment, and strife and debate about those differences, amongst the most eminent preachers of it.

Hence it was, that St. Paul endeavoured so much to get the joint consent of the most eminent apostles to the doctrine delivered by him, lest by the calumnies of his adversaries, his preaching should have been rendered unsuccessful, and he should hereafter run and labour in vain.

Verse 3
Observe here, 1. The instance and evidence which St. Paul brings of the apostles at Jerusalem, agreeing with him, both in their doctrine and in their practice; and that was Titus, who being a Gentile, born a Greek, and now a preacher of the gospel, and never circumcised, the apostles at Jerusalem would no more compel him to be circumcised than St. Paul had done, but received him into fellowship with them, though he was an uncircumcised Greek. This was a plain evidence, that they did not judge circumcision, at that time, to be a part of God's commanded worship; for then they would have compelled Titus to it; that is, constrained him, by the force of ecclesiastical censures, to become circumcised, had they thought circumcision necessary to the Gentiles. 

Observe, 2. The reason assigned, why the apostle would not circumcise Titus, though he had before circumcised Timothy, namely, because some false brethren crept in, would have taken advantage from it, to bring persons into bondage to the law of ceremonies, and plead conformity to circumcision as an obliged duty.

Learn hence, that although the cermonial law was certainly abolished by the death of Christ; yet, Almighty God, partly with respect to it as his own ordinance, and partly in condescension to the weakness of the Jews, was pleased to tolerate the observation of some part of it, and particularly circumcision, as an indifferent action, though not as a part of religion, for some time; the cermonial rites being dead, they were to be decently, nor over hastily buried.

Observe, 3. The apostle's undaunted courage, and heroic resolution in this matter; he would, notwithstanding the false apostles importunity, never yield subjection, or submission to, or compliance with, their commands, in the least measure, by consenting to circumcise Titus; that so the truth and liberty of the gospel might continue sincere and unshaken.

Learn hence, that an outward act of compliance must not be consented to, which, in some cases, might be complied with, when, by making it necessary, we turn Christian liberty into servitude and bondage, when things in their own nature indifferent, are urged and enforced as necessary; in that case, the practice of a thing indifferent, is to be abstained from. Thus here, when false brethren urged the circumcision of Titus, as an evidence of St. Paul's receding from the doctrine of Christian liberty, he would not obey them, nor consent unto them: To whom we gave place, no not for an hour; that is, we refused to use circumcision, though but that once, because we would not give the adversaries the least advantage against us, or against the truth delivered and defended by us.

Verse 6
As if the apostle had said, "When I came up to Jerusalem, thus I behaved myself toward the false brethren, as I have here declared; but now, for those who seemed to be somewhat, that is, Peter, James, and John, who were of chief reputation among the apostles, and more than ordinary ministers of Jesus Christ, being the foundations of the Christian church, laid by Christ himself, although they had some external advantages above me, as being apostles before me, and having conversed with Christ, and seen him here on earth, which I never did; yet this maketh no matter to me: for God values no man for these outward favours and benefits: Neither in that conference about circumcision, did they add anything to me, either by their authority or instruction; they added nothing, they corrected nothing, but approved all things, both what I did and said: From whence it evidently appears, that my authority was equal with theirs, and my doctrine the same with theirs also." 

Verse 7
Note here, 1. That the ordinance both of Peter and Paul, for the office and work of apostles, was alike divine. The former, St. Peter, was to be the minister of the circumcision: that is to exercise his ministry among the Jews, and St. Paul, by virtue of the same divine ordinance, was to exercise his office among the Gentiles, called the uncircumcision; yet this must not be so understood, as if Paul might not preach to the Jews, nor St. Peter to the Gentiles, which they both did upon occasion, but because their more special and particular province was thus, St. Peter to preach to the Jews, and St. Paul to the Gentiles. 

Learn hence, that the office of preaching the gospel is a special trust, committed by God himself to such as he qualifies for it; and as none must enterprise it, but such as he calls unto it, so must all that undertake, be accountable to him for it; The gospel of the uncircumcision was committed unto me, and the gospel of the circumcision was committed unto Peter.

Note, 2. How this great apostle ascribes the success and efficacy of his own ministry among the Gentiles, and of St. Peter's amongst the Jews, alike to God; He that wrought effectually is Peter, was also mighty in me: it is neither the person or pains of the minister, nor any natural energy or efficacy in the word preached, upon which the success of the gospel depends, but upon the effectual working of the holy Spirit; He that wrought effectually in Peter, was also mighty in me. The word of God works not as a natural agent, but as a moral instrument in the hand of the Spirit. The weapons of our ministerial warfare are then mighty, when made mighty through God, for the pulling down the strong-holds of sin and Satan.

Note, 3. The duty of the ministers of Christ implicitly declared, namely, to be pillars; not seeming to be so, but really so. As pillars, they are to uphold the truth, but their doctrine and diligence; as pillars, to be constant in defending the truth against all the blasts and storms of error and false doctrine; as pillars, to adorn the truth by an innocent life, and instructive example, whereby they ought not only to shine before others, but also to outshine others. When James, Cephas, and John seemed to be pillars.

These three apostles under Christ, were the great supporters of the church of Christ, by their diligence and faithfulness: yet observe, James is here named before St. Peter; which shews the weakness of the Papists arguments for Peter's primacy, because sometimes first named: But it is evident he is not always so; St. James is here mentioned before him, because, say some, bishop of Jerusalem, and the Lord's brother, or near kinsman; but certain it is, that St. Paul paid not here any deference to Peter, upon the account of his primacy or supremacy, which is now so much contended for, but was not then thought of, because it is the apostle's great drift and design to shew that he was in every respect equal with Peter and the rest of the apostles, and in no respect inferior to any of them; and consequently, that neither in his mission nor his message, neither in his office nor his doctrine, neither in his external authority, nor his internal gifts and graces, did he come behind the chiefest apostles, as the false apostles had misrepresented him.

Note farther, St. Peter's integrity with James's and John's, in this matter, they being all very well satisfied, by convincing evidence, that Almighty God had certainly called Paul to be an apostle no less than themselves; they own and acknowledge him for such, no doubt, to the grief, as well as to the shame of the false apostles, who had vilified his person, lessened his authority, and disparaged his doctrine: When James, Cephas, and John, perceived the grace that was given unto me; that is, the grace of apostleship, they, in the name of all the apostles, and the whole church, gave unto me, and Barnabas my fellow-labourer, the right hand of fellowship: that is, they owned us to be pillars as much as themselves, and acknowleged us to be apostles no less than themselves; and it was agreed and concluded upon, that we should continue to preach chiefly to the Gentiles, and they to the Jews:

So far were the apostles of Jerusalem from condemning St. Paul's doctrine, or undervaluing his calling, which was the thing that the false apostles were so desirous of, and hoped for.

Note lastly, that as an evidence of the happy agreement of Peter, James, and John, with Paul and Barnabas, and of the their owning them as apostles and ministers of Jesus Christ, they recommended to St. Paul's charitable consideration, the poverty of the Jewish converts to Christianity, desiring him to make collections in the Gentiles churches for the Christian Jews.

Here observe, 1. That the Jews were generally poorer than the Gentiles; it is frequently the lot of those who are rich in grace, to be poor in goods, and to be reduced to such straits, as to be forced to live upon some charitable supplies from others.

Observe, 2. That although those who are our own poor, and live within our bounds, near us, and about us, are chiefly to be believed by us; yet in cases of extreme necessity, such poor as live remote from us, whose faces were never seen by us, ought to be sharers in our charity.

Observe, 3. That the care of God's poor, and the supplying of the outward necessities of his saints, is an employment not unworthy the highest apostle, much less unbecoming the ordinary ministers of Christ; They would that we should remember the poor.

Observe, 4. That the faithful ministers of Christ ought, upon just and fit occasions, to excite and stir up their people to duties of charity, as well as piety; to costly and expensive duties, as well as those that are easy and less burdensome; these being no less profitable to the church, and much more evidential of a real work of grace upon the heart. Thus did St. Paul here, the apostles desired me to remember the poor: the same which I also was forward to do.

Verse 11
Observe here, St. Peter's offense, and St. Paul's rebuke. 

St. Peter's offense, 1. was this, he declined from the doctrine taught by himself, concerning the abrogation of circumcision and the ceremonial law; he had formerly conversed freely with the Christian Gentiles without scruple, making no objection against them, because they were not circumcised: But at Antioch he withdrew himself from the Christian Gentiles, refusing to eat with them, because they were not circumcised; as if, for want of circumcision, they had been unclean, and altogether unfit to be conversed with. This was his fault; whereby it appears, that St. Peter himself was not infallible, whatever his pretended successors, the bishops of Rome, are supposed to be.

Learn hence, how certainly and suddenly the holiest and best of men will run into sin and error, if a special assistance from the holy Spirit doth not uphold them, and preserve them.

Observe, 2. As St. Peter's offense, so St. Paul's rebuke; he withstood him to the face; that is, rebuked him publicly, because he was blame-worthy, and not secretly behind his back; such as sin openly, must be rebuked and reproved openly.

Here note, how little St. Paul dreamed of St. Peter's supremacy; if so, he had been more modest than thus to reprove him to his face.

Learn hence, that as no bands of friendship must keep the ministers of God from reproving sin and vice; so when they find the fault to be notorious, they must reprove it wherever they find it, with much boldness and resolution.

St. Paul here, in reproving St. Peter withstood him: It is in the original a military word, signifying to stand against, either by force of arms, as among soldiers; or by dint of argument, as among disputants: It is a word of defiance, and signifies an opposition hand to hand, face to face, foot to foot, not yielding a hair's breadth to the adversary. Yet withal, as St. Paul's courage, so his candour appeared, in reproving St. Peter to his face, and not reproaching him, as some, behind his back.

And behold this great and chief apostle St. Peter, submits to his reprover, neither justifying his action, nor reflecting upon St. Paul; he replieth not again.

Verse 12
A farther account is given us in these verses, of St. Peter's offense at Antioch, in giving occasion of scandal to the Gentiles, by refusing to converse and eat with them, although he had before, in a vision, received a divine command so to do. 

St. Paul calls it fear, Galatians 2:12, dissimulation, Galatians 2:13, and not walking uprightly, Galatians 2:14.

He refused to converse with the believing Gentiles, being uncircumcised, for fear of offending the believing Jews, who were so tenacious of circumcision, and the ceremonial law.

Learn hence, what weakness and inconstancy is found with the best of men, especially when fear gets a prevailing power over them. St. Peter was the minister of the circumcision, in great honour and esteem with the believing Jews, but fearing the loss of his reputation among them, he falls into a sin against God.

Observe, 2. The fatal influence of that sin; it drew others into a partnership with him therein; Barnabas himself was led away with the dissimulation, and the other Jews dissembled with him.

Learn hence, that such as are eminent in the church, had need be exactly careful how they walk; for if they fall, they fall not alone, many do fall with them.

Observe, 3. With what openness and freedom, with what courage and resolution, St. Paul checks and reproves Peter, for his cowardice and timorousness, in refusing to converse with the believing Gentiles, for fear of gaining the displeasure of the circumcised Jews; I said unto Peter before them all, If thou being a Jew, livest, in thy ordinary conversation, after the manner of the Gentiles, why compellest thou the Gentiles, by thy example to live, as do the Jews:

Where note, what a constraining power there is in the example of eminent persons. He is said to compel in scripture, not only who doth violently force, but who, being of authority, doth provoke by his example. The errors of those that do rule, became rulers of error. Men sin through a kind of authority, through the sins of those who are in authority.

Verse 15
St. Paul having fully vindicated his own authority as an apostle, from the imputations of the false apostles, he comes next to vindicate his doctrine, namely, the evangelical doctrine of justification by faith in Christ, which he had formerly preached to the Galatians, and which, in his absence, the false apostles had endeavoured to subvert and overthrow, urging the strict observation of the ceremonial law, as necessary to justification and salvation. Our apostle, therefore, to strike at the root of this dangerous error, excludes all works of our own from having any influence upon our justification. 

Now, this he proveth, 1. Because they that were Jews by birth, and so federally the holy people of God, found it necessary to renounce the works of the law in point of justification, and to seek righteousness only through faith in Christ, as well as the profane idolatrous sinners, of the Gentiles, who were strangers to the covenant of God; For by the works of the law shall no flesh, neither Jew nor Gentile, be justified; that is, acquitted from the guilt of sin, and discharged from obnoxiousness to the wrath of God.

Now, no obedience of our scan obtain this, because of the great imperfection which cleaves to it, and because God will have all boasting excluded, By grace ye are saved, through faith: not of works, lest any man should boast; but that he that glorieth, should glory in the Lord. Ephesians 2:8
Observe here, that the doctrine of justification by faith, and not by works, was early, very early opposed by Satan and false teachers. It being articulus et cadentis ecclesiae, a fundamental article of our Christian faith, our comfort stands or fall with it; no wonder then it is strenuously opposed.
Verse 17
These words are generally looked upon as an objection, which the adversaries of the doctrine of justification by faith, have been always ready to make against it, namely, "That if persons be not justified by their obedience to the law, then they may live as they list in the breach and violation of the law, and freely indulge themselves in sin, and consequently make Christ the minister of sin, as if he had relaxed the duty." The apostle rejects this inference and deduction with the greatest abhorrence and detestation, saying, God forbid. 

Hence note, that it is no new prejudice, though a very unjust one, against the doctrine of justification by faith alone, and not by works, that it opens a door to licentiousness, and makes Christ the minister of sin.

Observe farther, a second objection here suggested. Some might pretend that he built up by his practice, what he had destroyed: No says the apostle, I have, together with the doctrine of free justification, preached to you, pressed upon you, the duty of mortification, as of indispensible necessity to be practiced by you; should therefore my preaching or my practice be otherwise than it has been, I should build again what I have destroyed, and destroy what I have already builded; and thus by encouraging sin, and discouraging holiness and obedience, I should be a transgressor against the law of righteousness.

Learn hence, that the doctrine of justification by faith alone, cannot be rightly preached, except the duty of mortification of sin be urged and enforced with it; for the same faith that depends upon Christ for pardon of sin, doth look up unto him for power and strength to vanquish and subdue sin; If we do not the latter, Christ will never do the former.

Verse 19
Here the apostle shews, that believers are so far from being justified by the law, that they are dead to the law, so as to put no confidence in their obedience to it for justification; particularly, 

1. They are dead to the law; that is, they are delivered from the rigorous exactions of the law. Perfect, personal and perpetual obedience, is the duty which the law exacts at the believers's hand, and he has performed it, though not in himself, yet in the person of Christ his Surety, who yielded as absolute and complete obedience to the law, as it could require or demand.

2. The law is dead to believers, and they to that, in regard to the condemnatory curse and sentence of the law; Christ hath redeemed them from the curse of the law: being made a curse for them, Galatians 3:13. True, the believer's violation of the royal and righteous law of God, in the smallest measure and degree, doth in its own nature, deserve the curse and condemnatory sentence; but Christ has discharged him from obnoxiousness to the curse, by being made a curse.

3. The law is dead to believers, as to its authority, to justify and save them. This is that the law cannot do, being made weak through the flesh? though properly speaking, the law is not weak to us, but we are weak to that; the law has not lost its authority to command, but we our ability to obey; it is as impossible for a fallen sinner to keep the law of God perfectly, as it is for a lame cripple to run a race swiftly.

Yet, 4. Believers are not dead, but alive to the law, as a rule of life and holy living; the law binds the believer (in Christ's hand) as strictly to endeavour obedience to it, as it did Adam in innocency: But here is the believer's privilege, that God the Father, upon the score of the covenant of grace, which the blood of Christ has ratified and confirmed, doth graciously accept the faithful endeavours of his children, instead of perfect performances; which obedience the law-covenant did rigorously exact and require.

Thus may every believer say with the apostle, I through the law am dead to the law, that I might live unto God, namely, a life of righteousness and true holiness.

Verse 20
Several things are here observable, St. Paul's spiritual death declared, and his spiritual life described, together with the author and instrument of it. 

Observe, 1. St. Paul's spiritual death, I am crucified with Christ; that is, with Christ I am dead to the law (in the manner mentioned in the foregoing verse) dead to sin, and dead to the world.

Learn hence, that all true believers are crucified with Christ Jesus; or that all justified persons have fellowship with Christ in his death: They have fellowship with him,

1. In the merit and value of his death; they are ransomed by it, as a price paid down to the justice of God for them.

2. In the virtue and efficacy of his death; which doth not only merit pardon for us, but mortifies sin in us: Our old man is crucified; that is, the power of sin is subdued in us.

3. A justified person hath fellowship with Christ, in the likeness and similitude of his death, and that is a crucifixion: As Christ died a painful, shameful, lingering, and accursed death for him, so doth sin die painfully, shamefully, and gradually in him: They that are Christ's have crucified the flesh with its affections and lusts, Galatians 5:24.

Observe, 2. St. Paul's spiritual life described, I live, yet not I, but Christ in me.

Learn hence, that a crucified Christian is a living Christian; I am crucified, nevertheless I live; a life of justification and sanctification at present, in hope of, and as an earnest for, a life of glorification to come.

Yet, observe, 3. How the apostle corrects, or rather explains himself, after what mind, and in what manner he lives; he denies himself to be the author and root of his own life; and declares Christ to be both. I live, yet not I, but Christ in me. Christ is both the author and efficient cause, the exemplary cause, the end or final cause of the Christian's life; a living Christian lives not himself, but Christ lives in him.

Observe, 4. As the author of the Christian's spiritual life, Christ; so the instrument of it, and that is faith: The life which I live in the flesh, that is, the spiritual life which I live as a Christian here in the world, I live by faith in the Son of God; my life of justification, is by faith in his blood; my life of sanctification and consolation, is through faith, in and by influences derived from his holy Spirit.

Observe, 5. How the apostle appropriates to himself in particular, what Christ had done for all believers in general; He loved me and gave himself for me.
Where note, though a firm persuasion, and a full assurance of Christ's special love to ourselves, and his dying for us in particular, is not of the essence and being of justifying and saying faith, yet it is attainable without an extraordinary revelation; and, as such, every sincere Christian ought to aim at it, to labour and endeavour after it.

Verse 21
The apostle concludes the chapter with a double argument, to prove the Christian's justification by faith, without the works of the law. 

1. Were it otherwise, we should frustrate and make void the grace of God: For if justification be by works, it can no more be by grace; according to the apostle, Romans 6:6.

2. Christ's death had been in vain, without any necessary cause or reason at all, if the justification of a sinner could have been obtained by his own works.

Where note, that as well works done after faith and conversion, as those done before it, are excluded from being the meritorious cause of our justification, either in whole or in part; because the joining of works with faith, in the matter of our justification, is a total exclusion of God's free grace, and a loud proclaiming, that Christ died in vain: If righteousness come by the law, I frustrate the grace of God, and Christ is dead in vain.

03 Chapter 3 
Verse 1
Observe here, 1. The object of the apostle's sharp reprehension, the churches of Galatia. 

Observe, 2. The ground of their reprehension, their defection from the truth into a very great error, namely, their holding of circumcision, and the observation of the ceremonial law, as necessary to salvation; which was a making of the cross of Christ of no effect, and a virtual denial of his being come in the flesh.

From hence we learn, that the best and purest of particular churches may err, and have erred fundamentally and dangerously: For what consists such a church of, but persons all fallible? Head and members, being all sinful, are as unable to secure themselves from error, as from vice. Indeed the church of Rome talks big, and boasts of a false gift, that of infallibility; but could never yet agree where it is lodged, whether in the Pope, or in a general council; however, they are sure they have it. Well, if so, the more wicked and wretchedly inexcusably are they, in not improving their talent of infallibility for the best service of the Christian church, namely, by writing one infallible comment upon the whole Bible. What a serviceable performance would it have been in them, to pin the Pope in his chair, and hold down his hands to write, as Aaron and Hur held up Moses's hands to pray, till all the Amalekite errors and heresies, so much complained of, were routed and ruined! Woe unto them that let such an excellent gift lie idle amongst them, and unemployed by them.

Observe, 3. The high and heinous aggravation of this fault in the Galatians, before whose eyes Jesus Christ had been evidently set forth, crucified among them; that is, Christ, and their freedom by him from the bondage of the ceremonial law, had been preached to them: and his death and sufferings, with the great end and design of them, as plainly laid before them, as if Christ himself had been crucified in the midst of them.

Observe, lastly, the brand of infamy which our apostle sets upon the Judaizing doctors, heretical and false teachers; he calls them spiritual sorcerers, and their doctrines spiritual witchcraft: O foolish Galatians, who hath bewitched you?
Because, 1. As sorcerers, by deluding the senses, make persons apprehend they see what they see not; so heretics, by casting a mist of seeming reason before the understanding, do delude it, and make the deluded person believe that to be truth, which indeed is not.

2. As sorcerers, in what they do, are assisted beyond the reach of their own ability and skill, by the help of Satan; so heretical spirits are often, by Satan's concurrence with them, more than ordinarily assisted by him, in drawing multitudes after them: O foolish Galatians, who hath bewitched you? The original word seems borrowed from the practice of witches and sorcerers, who being assisted by the devil, use to cast mists before the eyes of the people, to dazzle and delude them.

Verse 2
Our apostle having prepared the Galatians' attention, by a very smart and sharp reprehension in the foregoing verse, returns to the subject of justification by faith without the works of the law, which he had entered upon in the former chapter, and prosecutes at large in this; and he uses five arguments to prove that we are justified by faith, and not by works; 

The first is contained in the verse before us, Received ye the Spirit by the works of the law, or by the hearing of faith? As if the apostle had said, "I appeal to your own experience; you have received the Spirit yourselves, some of you for sanctification, others for miraculous operations; now I would know by what means you received it? Was it by hearing the law of Moses preached? You cannot say it: for you were heathens, and without the written law; it must then be by hearing of the gospel, the doctrine of faith, which I preached to you."

Here we have a truth expressed, and a truth implied.

The truth expressed is this, that the hearing of the gospel faithfully preached, is the instrumental mean by which persons receive the holy Spirit in the sanctifying gifts and graces of it, to enable them to live a holy and spiritual life: Received ye not the Spirit by the hearing of faith? Yes, ye did.

The truth implied is this, that a people should take great heed, that they never undervalue, much less despise and vilify that ministry, or that doctrine, which God at first blessed for their conversion. How many are there in England at this day, who disown that church, despise that ministry which God blessed to their conversion, if ever they were converted? Sad it is, yet very certain, that like vipers they gnaw out the bowels of her who suckled them at her breast.

Verse 3
Observe here, the apostle calls the doctrine of the gospel, Spirit; because by hearing the gospel preached, they had received both the gifts and graces of the Holy Spirit. The law, with all its rites and ceremonies, he calls flesh; because they were now weak, and being but temporary institutions, were abolished by the coming of Christ and the gospel. 

Observe next, how the apostle endeavours to convince the Galatians of the folly and absurdity of hoping to perfect that in the flesh, which they had begun in the Spirit: Are ye so foolish? As if he had said, "That having at your entrance into Christianity begun a holy life, by and according to the holy Spirit conferred upon you, that now you should think to be made more perfect by the flesh, by the external commandments and observances of the law; how unreasonable is it to suppose that your justification should be begun by a more noble, and perfected by a less noble cause?"

Verse 4
As if the apostle had said, "To what purpose have you suffered so many persecutions from the Jews, for the cause of Christianity? All which sufferings will be in vain, if, after all, you bring yourselves under the bondage of the Jewish yoke; for these might have been escaped, had you owned the necessity of circumcision, and other legal observances: But I hope you will recollect yourselves, and persevere in your first profession, without which all your former labours, your past and present sufferings, will avail you nothing." Intimating, that all the good actions we have done and the hard things which we have suffered, will be altogether in vain to us, if we do not persevere in well doing, and patient suffering unto the end: Have ye suffered so many things in vain? if it be yet in vain. 

Note here, 1. That it has been from the beginning the lot and portion of such as profess Christianity, to suffer many things in the defense of it.

Note, 2. That it is very possible for some of those who have made an early and long profession of Christianity, yea, and suffered hard things for it, after all, to make a foul defection and apostasy from it.

Note, 3. That all such sufferings have been, are, and will be in vain, and return to no joyful account, if the persons suffering do afterwards apostatize from, and turn their backs upon the truths of God, formerly embraced and maintained by them: Have ye suffered so many things in vain? if it be yet in vain.
Verse 5
Observe here, 1. That God did accompany the first preaching and planting of the gospel with the extraordinary gifts of the Spirit, with a power to work miracles, to heal diseases, and to speak with tongues which were so many attestations and confirmations that the doctrine of the gospel was from God; for here St. Paul appeals to the Galatians, as men that had the Spirit and miracles amongst them, He that ministereth to you the Spirit, and worketh miracles; implying, that almighty God had given to them his holy Spirit, both in the sanctifying graces, and miraculous gifts of it. 

Observe, 2. That the Spirit thus communicated in the first and early days of Christianity, was not given to the Galatians, or any other Gentiles, by the preaching of the law, but by the ministry and dispensation of the gospel, which is here called the hearing of faith: He that ministereth to you the Spirit, doth he it by the works of the law, or by the hearing of faith?
Learn hence, that although the gifts and graces of God's holy Spirit are conveyed to the hearers of the gospel by the ministry of the word, yet God is the author, the minister, and dispenser of them, and the gospel only the instrument and mean of their conveyance: He ministereth to you the Spirit.
Verse 6
Here our apostle proceeds to a second argument, to prove that persons are justified by faith, and not by works; and that is drawn from the example of Abraham: And the argument lies thus: "As Abraham, the father of the faithful, was justified; so must all believers, the children of faithful Abraham, be justified also. But though Abraham did abound in many virtues and good works, yet he was not justified by these, but by faith only; therefore by faith must all his children be justified also. Abraham believed God; that is, assented to, and relied upon the promise of God made unto him, that in him, that is, in the Messias, who was to descend from him. should all the nations of the earth be blessed; and this faith of his was accounted imputed, and reckoned to him for righteousness; that is, was accepted of God for his justification." 

From whence the apostle doth infer, or draw this conclusion, that such as seek justification by faith, as Abraham did, are the children of Abraham, as the Gentiles were; that is, the children of his faith; a far greater privilege than what the Jews gloried in, namely, that they were the children of his flesh.

Learn hence, that as the pious Jews under the Old Testament, so are Christians now under the New Testament, justified alike. Were they justified freely? So are we. Are we justified fully? So are they. Was a righteousness necessary for them to be clothed with, in order to their acceptance with God? The same is necessary for us also. Was faith imputed by God to them for righeousness? So shall it be to us also.

Verse 8
Observe here, that because the former consequence from Abraham's justification to ours, might be questioned whether it holds in the Gentiles, who were not of Abraham's posterity; therefore the apostle declares, that the greatest promise made to him, was, That in him, that is, in the Messias Christ Jesus, who was to come of him, all nations, Gentiles as well as Jews, should be blessed; God having determined, that all believers indefinitely, of what nation or kindred soever, should be all justified one and the same way, namely, by faith in Christ, without the works of the law. So that all that are of faith, or true believers, whether Gentiles or Jews, do partake of all those benefits and blessings which believing Abraham did partake of, amongst which justification by faith is the chief. 

Learn hence, 1. That the gospel is no new doctrine, but the same for substance, though not for clearness, with that which was preached to Abraham and to the church under the Old Testament; The scripture preached before the gospel unto Abraham.

Learn, 2. That the blessing of justification by faith, and of other spiritual favours promised to the nations in Abraham, was such as Abraham himself was a sharer in, and partaker of; they were blessed with faithful Abraham.

Verse 10
Here is a third argument produced in this chapter, to prove that we are justified by faith, and not by works; because they who seek to be justified by the works of the law, are under the curse: and if so, cannot be justified. The argument runs thus, "Our observance of the law, when at the best, is but imperfect: Now every imperfect performance lays us under the curse, therefore no performance of ours can justify us. They that cannot fulfil the law, can never be justified by the law: But no fallen man can perfectly fulfil the law, therefore none can be justified by the law." This is the force of the argument, which the apostle proves by a quotation out of Deuteronomy 27:26. Cursed is every one that continueth not in all things written in the book of the law to do them. 

Where note, 1. The duty which the law enacts, namely, perfect, personal, and perpetual obedience.

2. The penalty which the law inflicts, and that is the curse; Cursed is every one, &c.
Learn hence, that sin and the curse are inseparable; wherever sin is, the curse will be, be it upon a person by imputation, or by actual commission; wherever sin lies, it lays us under the curse; for sin is an infinite evil, objectively considered; it is a contempt of infinite authority, a contrariety to infinite holiness, a provocation of infinite justice, and an abuse of infinite mercy; and consequently, the desert of sin is death and the curse.

Verse 11
A fourth argument is here produced to prove, that no sinner can be justified before God, by the works of the law, although before men he may. The argument is this, taken from The just shall live by faith Habakkuk 2:4 : that is, live his spiritual life by faith, his life of justification and sanctification also: the life of his righteousness before God, of his holiness before men, and his life of glory with God in heaven, are all by faith. He adds, The law is not of faith; Galatians 3:12 that is, the law says nothing of faith in a Mediator, or promises life to any person, save only to him who by a sinless obedience performs exactly what it prescribes: but the voice of the law is, Do, or die. 

Learn hence, that the law and faith, that is, the law and the gospel, are not contrary to each other, but are mutually subservient one to another in many things; as thus, when the law makes known sin, the gospel holds forth the remedy for sin; the law discovers our need of Christ, the gospel makes an offer and gracious tender of Jesus Christ; the law makes known to us our entire duty, the gospel furnishes us with strength and ability to perform that duty.

Learn, 2. That though the law and faith, that is, the gospel, which is the doctrine of faith, be not contrary to each other, yet in point of justification they are mutually inconsistent one with another: So that if justification be by the works of the law, it cannot be had by faith: if it be had by faith, it cannot be attained by the works of the law. There can be no mixture of law and gospel, of faith and works, in this matter.

Verse 13
This is the apostle's fifth and last argument, to prove that we are justified by faith; and that notwithstanding the threats of the law, a believer is freed from the curse and malediction of the law, by Christ's bearing the curse for him. Christ hath redeemed us, &c. 

Where note, 1. The believer's happy discharge from the most dismal and dreadful thing imaginable; namely, the condemnatory sentence and curse of the law, whereby a sinner is bound over to death, even to death of soul and body.

Note, 2. The person that doth, and only can deliver the sinner from this condemnatory curse and sentence, and that is Jesus Christ. He discharges the believer from his obnoxiousness to wrath, dissolves his obligation to punishment, looses all bands and chains of guilt: so that the curse of the law has nothing and shall have nothing to do with him for ever.

Note, 3. The way and manner in and by which Jesus Christ effecteth all this for us; namely, by his being made a curse for us; not that Christ was made the very curse itself, or changed into a curse, but he took the curse upon himself, our sin became his by voluntary susception of the punishment; and Christ underwent that death, the death of the cross, which by the law was accursed, to free us from the curse of the law; as Christ was made sin for us, so was he made a curse for us. Now as he was made sin, not by contracting the guilt of sin, but by suffering the punishment of sin; so he was made a curse, by undergoing that death which the law styles accursed.

Verse 14
Observe here, one special fruit of Christ's sufferings, and being made a curse for us: namely, that the curse being abolished, the blessing of Abraham, that is, the blessing of justification, reconciliation, and adoption promised to Abraham upon his believing, might come upon all the believing Gentiles, through Christ, the promised seed: and that the Gentiles might receive the promises made by Christ, of the holy Spirit, both in its miraculous gifts and sanctifying graces, through their submission to the faith of Christ, or the doctrine of the gospel. 

Learn hence, 1. That Christ, by submitting to the curse of the law did not only appease the wrath of God towards us, and deliver us from the curse of the law deserved by us, but purchased all spiritual blessings for us, such as grace here, and glory hereafter- Christ was made a curse, that the blessing of Abraham might come on the Gentiles. Oh wonderful grace, infinite love, and astonishing goodness of God, in that great work of our redemption, in bringing about one contrary by another! He giveth life by death, and the blessing by the curse: Christ was made a curse, that the blessing might come upon the Gentiles.

Learn, 2. That there was a promise of divers blessings made to Abraham: namely, that God would give him a son by Sarah, a son in his old age, and by that son a numerous issue; that that issue should become a mighty nation, and possess all the land of Canaan, wherein he then sojourned; and that he would settle his covenant, that is, his church, in that family and nation; and that in one person descending from his posterity, all nations should be blessed: and that this blessing, introduced by that one perosn, should abolish the curse brought upon all nations by the first person's sin: That the blessing of Abraham might come on the Gentiles through Jesus Christ.

Verse 15
Observe here, 1. An argument drawn from contracts among men, to prove the fixedness and stability of the covenant made by God: if one man makes a covenant with another, signs it, seals it, and delivers it before witnesses, it becomes irrevocable and irreversible; much more then must the covenant of grace and mercy made with us by God, be perpetual and immutable, since it is a covenant established by oath; and when God swears, he cannot repent. 

Observe, 2. The apostle proves, that the covenant of God can never fail, in regard of the wisdom and invariableness of him that made it: so it can never expire for want of parties that have interest in it, and advantage by it, for want of a seed to whom it is made: for as long as Christ hath a church and members upon earth, so long shall the promise be of force: not only to Abraham, but to his seed, were the promises made: not to seeds, as of many; but as of one, and to thy seed, which is Christ; where, by one, we understand one mystically, and in the aggregate; not only personally and individually: And by Christ, the whole church, consisting of head members, believing Gentiles, as well as Jews.

Observe, 3. That the apostle having confirmed the truth of his doctrine by arguments in the foregoing part of the chapter, comes now, in the latter part of it, to answer objections which some might be ready to make against his doctrine. The first we have, Galatians 3:17, This I say, that the covenant which was confirmed before of God in Christ, the law, which was four hundred and thirty years after cannot disannul. The objection lies thus: Some might say, "when two laws are made, whereof the one was expressly contradictory to the other, the latter doth, in common presumption, abrogate and disannul the former: But here we find, that four hundred and thirty years after the promise made to Abraham, there was a law published extremely contrary to that promise, a law without mercy or compassion, a law both impossible and inexorable, a law which can neither be obeyed nor endured, a law which denounces a terrible and severe curse to the transgressors and breakers of it: therefore, it should seem as if some cause had happened, to make God repent and revoke his former covenant promise made to Abraham."

To obviate this objection, our apostle shews, first, what the purpose of the covenant promise to Abraham was; namely, to give life and salvation by grace and promise. Secondly, what the purpose of the latter covenant by Moses was not; namely, to give the same life by working, since, in those respects, there would by a contradiction and inconsistency in the covenants, and so by consequence, instability and unfaithfulness in him that made them. That, therefore, which the apostle here drives at, is this, that the coming of the law hath not voided the promise, and that the law is not of force towards the seed to whom the promise is made, in any such sense as carries contradiction to, or implies abrogation of, the promise before made: from whence it follows, if it be not to stand in contradiction to, it must stand in subordination to the gospel, and so tend to evangelical purposes.

Learn hence, 1. That although God might have dealt with mankind as an absolute Lord and Sovereign, yet he doth not govern them barely by a law, but by a covenant, which has promises and threatenings annexed.

Learn, 2. That after the covenant of works, made with man, before the fall, was broken by Adam, God was pleased to enter into a covenant of grace with fallen man, to deliver him out of an estate of sin and misery, and to bring him into a state of salvation by a Redeemer.

Learn, 3. That though the former and latter covenant did differ in some considerable circumstances, yet they are one and the same in substance, and do fully agree in all the essential parts of both.

Learn, 4. That God's intent in giving the law, and urging exact obedience to it, under the penalty of the curse, was not to take us off from seeking righteousness and life only by the promise, but to encourage us to seek it; for, says the apostle here, The law could not disannul the covenant made with Abraham, nor make the promise of no effect.
Verse 19
Here an objection is moved: Some might be ready to say, "If the law, that is, works done in obedience to the law, do not justify, then the law given by Moses upon Mount Sinai, is in vain, and to no purpose; for why was the law given, enjoining so many duties, promising life to the obedient, and threatening wrath and a curse to the disobedient, if the inheritance come not by the law?" The apostle answers, that one great end for which the law was given, was to discover sin, and a sinner's undone condition by reason of sin, and to lead him to seek out for a remedy. The law was added because of transgressions: that is, to make transgression appear, to discover the pollutions of men's hearts and natures, and make them sensible of the condemnation they are under. The law was added because of transgressions, till the seed should come: that is, Christ and his church. 

Where note, that the legal dispensations were not to continue always in the church, but only till the coming of our Lord Jesus Christ: at whose death the partition wall was broken down, and the Gentiles called into the fellowship of the church, as well as the Jews.

Observe, farther, the glorious and amazing manner, in which the law was given upon Mount Sinai, in thunder and lightning, by the ministry of angels, in such a terrible manner, that there was no access for sinful man to God, but by Moses, a mediator, standing betwixt God and them; who in that action was a type of our Lord Jesus Christ, the only Mediator between God and us. As Moses was a typical, national, and representative Mediator, standing between the Lord and that people of the Jews, so Christ was a substantial and universal Mediator between God and mankind.

Where note, that the law was published in mercy and pacification, not in fury and revenge; for had the Lord intended death in the publishing of the law, he would not have proclaimed it in the hand of a Mediator, but of an executioner. He adds, That a Mediator is not a Mediator of one, that is, of one party, but of disagreeing parties. God and man were once friends. They were one, and needed no Mediator: But God and man, by sin, fell at variance, and now need a Mediator. The very notion of a Mediator doth suppose, that men by sin, are at odds with God, and that God, by grace, is willing to be one with man. However, though a Mediator is not a mediator of one, yet God is one: that is, together be two covenants: he carries on one and the same purpose and intention, both in the law, and in the gospel; namely, a benevolence and good-will towards, and a hearty desire and reconciliation with mankind.

Verse 21
Another objection is here made by the apostle: The Jews might possibly say, "That the law given by Moses was against the promise of God made to Abraham." The apostle answers, No; that the law is not contrary, but subservient to the promise: For the law was not given on Mount Sinai, to afford life and justification by obedience to it (seeing it could not by a fallen creature be ever perfectly kept) but to convince of sin, and to condemn for sin; and that men, despairing of salvation in and of themselves, might speedily betake themselves to Christ for it: for God in the scripture, hath concluded, that is, declared all men to be under sin, and under the curse due to sin; that renouncing all confidence in themselves, they should, by faith, have recourse to the only Mediator for righteousness and life, for justification and salvation. 

Learn hence, that God in the publication of the law by Moses, on Mount Sinai, had none but merciful and evangelical intentions.

2. That the publication of the law by Moses, was not against the promise of God made to Abraham, but they had both the same merciful design and gracious intention. To explain the matter by a similitude or illustration, thus: "Suppose a prince should proclaim a pardon to all traitors, if they would come in and plead it, and after this should send forth an officer to attack and arraign them, to threaten and condemn them: Is the prince contrary to himself? Hath he repented of his mercy?

No, sure! but he is unwilling to lose the glory of his mercy, and most desirous to have the honour of it acknowledged; and therefore he bringeth these criminals into extremities, that when their guilt is made evident, they may acknowledge the justice of the law that would condemn them, and the great mercy of the prince in offering a pardon to them." The case is alike between God and us; first to Abraham, and in him to us: God made a promise of mercy and blessedness, even to all that would plead an interest in it, for remission of sins, and acceptance with God: But the world grew secure; and though sin was in them, and death reigned over them, they regarded not their miserable condition; being without a law to evidence sin and death unto their consciences, they saw no necessity of pleading the promise of pardon.

Hereupon God publishes by Moses, a severe and terrible law, a law which filled the air with thunder, and the mount with fire, insomuch, that Moses, the Mediator, did exceedingly fear and quake; yet in all this, God did but pursue his first purpose of mercy, and take a course to make his gospel accounted worthy of all acceptation, that men being by this law roused from their security, and made sensible of the course and malediction they lie under, might run from Sinai unto Sion, from Moses to Christ, and by faith plead that pardon and remission which in Christ was promised, when God told Abraham, that in his seed should all the families of the earth be blessed.

Verse 23
Before faith came, that is, before Christ came, and the doctrine of faith was preached, we were in bondage under the law; the ceremonial law was a very great bondage; their frequent going up to Jerusalem at their festivals, was burthensome; their ceremonies were many, inconvenient and chargeable; their laws for uncleanness and purifications, rendered them unconversable, at all times, with other people, and sometimes unconversable one with another; yet was the law very useful to the Jews, that so they might be prepared by it to receive the doctrine of Christ, and salvation by faith in him. 

Hence it is that he calleth the law their schoolmaster to bring them unto Christ: the schoolmaster excercises authority over minors only, not over grown persons; he teaches only rudiments and first principles for beginners, not such things as require mature judgment and perfect age.

Such was the law in comparison of the gospel, and Moses with respect to Christ. Moses and the law is a rigid and severe schoolmaster, who, by whips and threats, require a hard lesson of their scholars, whether able to learn it or not: But Christ and the gospel is a mild and gentle teacher, who, by sweet promises and good rewards, invite their scholars to their duty, and guide and help them to do what of themselves they cannot do; by which means, they love both their master and their lesson, and rejoice when he is nearest to them, to direct them in their studies. As the law is our schoolmaster to bring us to Christ, so Christ is our great prophet that leads us to God.

Note, farther, that though the law was a good schoolmaster to the Jews in their infancy and minority; yet it has no authority over Christians now grown up to maturity. The gospel-church, that is, both believing Jews and Gentiles, being like a son come to age, believing in Christ already come, are no longer to be treated as children under the discipline of the law as a schoolmaster; for they are now under the evangelical, not Mosaical dispensation of the covenant of grace. After that faith is come: that is, Christ, the object of faith manifested, and the gospel, the doctrine of faith revealed, we are no longer under a schoolmaster.

Verse 26
Observe here, 1. A glorious gospel privilege discovered, namely, adoption; Ye are the children of God. The church of God, under the New Testament, is in a special state of sonship and adoption, to whom the privileges and immunities of sons and heirs grown up to maturity do belong. 

Observe, 2. The universality of this privilege, Ye are all children of God; that is, all, both Jews and Gentiles, all, both weak and strong, believers; substantial relations do not recipere majus et minus; he that is a father in reality, cannot be more a father to one child than to another: the young one in the cradle may call the parent father, as well as he that is grown to man's estate; Ye are all the children of God.

Observe, 3. The instrumental cause of this blessed privilege, Faith in Christ Jesus; Christ invests every believer, weak as well as strong, in this glorious privilege of adoption; faith in Christ to come, did entitle believers under the Old Testament, to the dignity of sons and daughters; and faith in Christ now already come, doth add some peculiar dignity of sonship to believers under the New Testament: They with us, and we with them, are all the children of God, through faith in Christ Jesus; Christ of a Son became a servant, that we of slaves might become sons.

Verse 27
What the apostle had asserted in the foregoing verse, he proves in this; namely, that all believers are the children of God, through faith in Christ Jesus, because they are baptized into Christ and have put on Christ; that is, they are admitted into the Christian church by baptism, they profess Christ's holy religion; and if they live as they profess, they put on Christ; that is, they are made partakers of his Spirit, and do copy forth the excellencies of his life. To put on Christ, is not as to put on a suit of clothes fitted to the body, but as metal cast into a mould, receiving the figure from it. 

Happy they who are not only sacramentally, but really and spiritually baptized into Christ: incorporated into them, and made one body with him by faith; who do not only bear his name, but wear his image.

Verse 28
As if the apostle had said, "Now, since the coming of Christ, there is no difference of discrimination between one nation and another, no regard to any national privilege, either of Jew or Gentile, no distinction of conditions, either bond or free; or of sexes, either male or female; but circumcised or uncircumcised, we are all one as good as another, in respect of outward privileges, or external advantages; but being sincere believers, we are all equally accepted of God in Christ." 

Learn hence, that no external privilege or prerogative whatsoever, without faith in Christ, is any whit available to salvation; none are debarred from Christ, nor more nor better accepted with him for any of these things: Both the circumcised and uncircumcised are his, if believing in Christ.

Verse 29
That is, "If ye be Christ's servants and subjects, then are ye the true seed of faithful Abraham, and heirs of the blessing, according to the promise made to him and to his seed." This our apostle asserts, in opposition to the false apostles, who maintained, that there could be none tryly reputed Abraham's seed, except they were circumcised, and subjected themselves to the law of Moses: "Yes, says the apostle, if ye be Christ's, and by baptism ingrafted into him, you are the true children of Abraham, though ye be not circumcised; yea, you are heirs apparent of the heavenly inheritance given unto Abraham by promise." 

Learn hence, that all sincere and serious Christians are Abraham's spiritual seed, children of his faith, though not of his flesh; and being the children of his faith, are heirs together with him of the same promises. If ye be Christ's, that is, sincere and serious Christians, then are ye Abraham's seed, and heirs according to the promise.

04 Chapter 4 
Verse 1
The apostle, in these words, compares the church of God, under the Old Testament, to an infant or child in its minority and nonage; partly with respect to their weakness in understanding, and want of the means of knowledge, comparatively to what we enjoy; and partly, with respect to the discipline they were under from their rigid schoolmaster, the ceremonial law. "Now, says the apostle, as a child, though he be heir to, and owner of all his father's inheritance in hope, yet so long as he is a minor, and under age, he differeth nothing from a servant in point of subjection, but is under the management of tutors and directors. In like manner the church, when in its infant state, under the Old Testament, was kept in bondage and subjection under the rigid administration, and rigorous exaction of the law, and tied to almost a numberless number of ceremonial observances, by which it pleased Almighty God to instruct the former ages of his church." 

Learn hence, that the Jewish church, in its infant state, was obliged to learn and practice the elements of a religion chiefly consisting in visible and bodily performances of the ceremonial law, which were but rudiments, in respect of that heavenly doctrine concerning spiritual life which the gospel now reveals, and clearly makes known unto us: When we were children, we were in bondage under the elements of the world.

Verse 4
That is, "When the fulness of time was come, which God the Father had appointed for the finishing of the legal dispensation, and for the abolishing the ceremonial rites, God sent forth from himself the Son of himself, his only begotten Son, made, that is, born of a woman, made under and obedient to the law, subjecting himself both to its precepts and its curse, to redeem them who were under the law, and discharge them from the curse and malediction of it; that we believers, we the members of the Christian church, might receive the adoption of sons, without any observance of circumcision, or other ceremonial rites." 

Observe here, 1. That Christ was God's Son, his own Son, the Son of himself, as the original calls him, Romans 8:3, his Son, not barely in regard of his miraculous conception, or in regard of his sanctification and mission, or in regard of his resurrection and exaltation, or in regard of that endeared affection which the Father bare unto him, but in regard of his essence and nature, as begotten by him; his Son, by eternal and ineffable generation; being for nature co-essential, for dignity co-equal, and for duration co-eternal with the Father.

Observe, 2. That Christ, God's own Son, was sent forth by God the Father: God sent forth his Son.

This sending of the Son doth,

1. Pre-suppose his pre-existence before his incarnation; for if he had not had a being, he could not have been sent: It supposes also his personality, and that he was a person; not an operation or manifestation only, for that could not be sent; and that he was a person really distinct from the Father; for how else could one send the other?

2. God's sending of Christ doth imply his ordaining, constituting, and appointing Christ from all eternity to come into the world; also his fitting and qualifying of him from his incarnation, and his authorizing and commissionating of Christ to take our nature upon him, and in that nature to do and suffer for us, as our pattern, and as our surety.

Observe, 3. That Christ, God's own Son, sent forth by God the Father, was made of a woman, did really assume and take upon him our flesh, and was made manifest in our nature: It was not an undigested unshapen mass, or lump of flesh, that Christ assumed, but that flesh was organized and formed into a perfect body, having the same parts, members, lineaments and proportions which ours have; St. Paul calls it, the body of his flesh Colossians 1:22; a body, to shew the organization of it; and a body of flesh, to shew the reality of it.

Observe, 4. That the season in which Christ was sent forth, was not in the beginning of time, nor at the end of time, but in the fulness of time. He came not in the beginning of time, to excite his people's affections and longing desires for his coming, and to teach them to prize him the more when come. He stayed not till the end of time, lest the faith of his church and people should have failed; the patriarchs believed in Christ to come, the apostles believed in Christ then present among them, and we believe in Christ as come, and gone again to heaven. Thus, in all differences of times past, present, and to come, faith had, has, and will have its suitable work, and proper employment.

Observe, 5. That the great end of God in sending Christ unto us, and the gracious design of Christ in his undertaking for us, was our redemption from the bondage and curse of the law, and our adoption into the number of God's children: To redeem them that were under the law, that we might receive the adoption of sons.
Verse 6
As if the apostle had said, "That you are now, under the gospel, become and made the sons of God, appeareth by this, that God hath sent the Spirit of his natural Son into your hearts to authorize and enable you to call upon him, not only as your God, but as your Father: The gospel assuring you, that you are no longer in that servile condition you were in whilst under the law; but God will deal with you now upon gospel terms, and justify you by faith, without the deeds of the law: Now God hath sent forth the Spirit of his Son into your hearts." 

Observe here, 1. The title given to the Holy Spirit; it is called the Spirit of God's Son; that is, the Spirit of Christ, because it is the same Spirit which abode upon him that resteth upon us, and because the Spirit is purchased and procured for us by the blood of the Son. Those rivers of living water, by which the effusion of the Spirit is expressed, do flow out of Christ's pierced side; Christ purchased the spirit for us, before he sent him from heaven to us.

Observe, 2. The act respecting his person, God hath sent forth. This imports not any change of place, as if he were more distant from the Father when he was thus sent, than he was before; but it notes his commission for some special work in and upon the creature.

Observe, 3. The objects which have the benefits of this act; God hath sent the Spirit of his Son into your hearts; that is, into the hearts of believers; signifying that the work here intended is an inward work, and a saving work, I will put my Spirit in them; Ezekiel 36:27 not into the brain, to dwell there by common unsanctified gifts, but into the heart, where all the habits of grace are planted, and from whence all the issues of life proceed.

Observe, 4. The office which the Holy Spirit performs in the believer's heart: First, it cries; secondly, it cries, Abba, Father: The Spirit cries, by enabling us through his gracious influences and assistances to cry or pray unto God; and it cries, Father, Father: The repetition made, and the word redoubled, denotes the strength and vehemency of the desire, and speaks a passionate and extraordinary concernment of soul, for obtaining the mercy desired, and the blessings prayed for.

Learn hence, 1. That there are three sacred persons in the blessed Godhead, the Father, Son, and Holy Spirit: all are held forth to us in this single verse, yea, in this single clause of the verse, God hath sent forth the Spirit of his Son.

Learn, 2. That the Spirit is not a quality or operation, but a person that has a real being and subsistence; else the phrase of being sent could not be properly applied to him.

Learn, 3. That the Holy Spirit proceeds both from the Father and Son; for he is the Spirit of the Son, and is sent by the Father: There is an order among the divine persons, though no priority of being.

Learn, 4. That the spirit of adoption is a spirit of supplication; and this spirit of supplication is the great privilege and advantage of believers under the gospel, for it teaches us what to pray for, and the manner how we are to pray; it joineth with our prayers his own effectual intercession; it gives us a right and privilege to come unto God as unto a Father, and gives us also confidence and assurance, as sons, to be accepted with him.

Learn, 5. That the great privilege of adoption is both discovered and improved by the help of the Spirit of Christ: Our privilege of sonship under the gospel excels by far theirs under the law:

1. In point of manifestation and clearness.

2. As to fulness and amplitude of enjoyment.

Verse 7
Note here, 1. That the spirit of the first covenant was a servile spirit, a spirit of fear and bondage, and they that were under that covenant, were rather servants than sons; not but that true believers, in and under the Old Testament, were the sons and daughters of the Most High God, and we find them challenging their privilege, Isaiah 63:16. Doubtless thou art our Father: But yet it was in so defective a degree, that they seemed more like to servants than to sons, and were trained up under suitable discipline: Hence, says the apostle here, thou art now no more a servant; implying, they were once so. 

Note, 2. That the Spirit of the new covenant is a free and ingenuous Spirit, and the gospel state a more filial state than the legal state was: Thou art now no more a servant, but a son; and if sons, then are you heirs of God, and have a right to the inheritance of heaven when you die, and to the blessed privileges, and royal immunities contained in that great charter, the covenant of grace, whilst you live: If a son, then an heir of God, through Christ.

Verse 8
Our apostle having proved sufficiently the believing Christians freedom from the yoke of the ceremonial law; next endeavours to convince the Galatians how absurd and unreasonable it was for them voluntarily to put themselves under the obligation and obedience of it, and to look upon it as necessary to their justification and salvation: Now in the verses before us he tells them, that when they were Gentiles they were the worst of slaves, serving them that were no gods at all; whereas the Jews served the true God, though in a servile manner: These Galatians, being Heathens before conversion, served false Gods, and so were in a bondage much worse than that of the Jews. The apostle therefore justly blames them, that they being naturally Gentiles, and never under the ceremonial law, should now desire and choose to enter into that bondage: which was apparently to go backward in religion, or to return to those principles which they had already over-past. 

Thence learn, that it is possible for a professing people to advance very far in the way of Christianity, and yet make a foul retreat afterwards in a course of defection and apostacy: After we have known God, that is acknowledged the living and true God, and been acknowledged by him, how turn ye again to the weak and beggarly elements?
Here note, how contemptuously, or at least disesteemingly, our apostle speaks of the legal rites of the ceremonial law: He calls them elements or rudiments, because they were God's first instructions given to his church for his worship, to which he intended afterwards a more perfect way of worship: Next he calls them weak elements, because the law made nothing perfect, and the observance of it was impotent and unavailable to a sinner's justification before God: And lastly, he calls them beggarly elements, in comparison with that more rational and spiritual way of worship under the gospel.

Whence we may learn, that holy zeal will teach a saint to speak with a sort of contempt of any thing that encroaches upon the honour due to Christ, or any of his offices. True, the Levitical ceremonies were appointed by God himself as a part of divine worship leading to Christ, and as such to be religiously observed; but when the false apostles did urge the observation of them under the gospel, as a part of necessary commanded worship, and as a part of the Galatians righteousness before God, St. Paul is bold then to give them the name of weak and beggarly elements.
Verse 10
St. Paul here gives instances to the Galatians, wherein it did appear, that they brought themselves under an unnecessary bondage to the rites of the ceremonial law; he tells them plainly, that they kept the ceremonial sabbaths, feasts and fasts, as if that law was obligatory, and still binding: "Ye observe days, that is, the Jewish sabbath days, and new moons; and months, as the feast of the first month, and of the seventh month; and times, that is, the times of their solemn festivals for going up to Jerusalem, as the Passover, Pentecost, and feast of tabernacles; and years, as the sabbatical years, and years of Jubilee. This, says the apostle, makes me afraid of you, that I have preached the gospel, and the doctrine of free justification by faith, in vain to you; because you leave the doctrine I taught you, and put your confidence in observing those legal ceremonial rites." 

Learn hence, 1. That the work of the ministry is a laborious work; I have bestowed upon you labour, says St. Paul. A minister's life is not a life of ease, but of much toil and pains, a labouring unto faintness and weariness, as the word here used doth import and signify.

Learn, 2. That the most laborious ministers and lively preachers may sometimes see so little fruit of their labours and endeavours, that they may have just cause to fear that few are savingly converted by their ministry: St. Paul here was afraid lest he had laboured in vain among the Galatians.

Learn, 3. That in order to the success of our ministry, we must not content ourselves with a reproof of sin in general, but must descend to particulars, and give instances of those several and distinct sins which our people are guilty of, and ought to fall under our reproof for. Thus the apostle here gives particular instances of the sins formerly reproved, in their observing days, and months, and times, and years. Generals, we say, do not affect; but particular reproofs are more piercing, and more convincing; When we say to the sinner, as Nathan to David, Thou art the man; this, if anything, will stick close to the conscience.

Verse 12
Observe here, the holy wisdom of our apostle, in tempering his former reproofs with great mildness and gentleness; I beseech you, brethren. He well knew that these Galatians were alienated in their affections from him; and fearing lest from his present severity and sharpness towards them, they should apprehend that he was alienated from them also, he thus lovingly bespeaks them, "I pray you be affected towards me as I stand affected towards you: Count me not your enemy, because I tell you the truth; for I am the same to you that ever I was: my love is not alienated from you, for any wrong or injury done to me by you: For, alas! it is yourselves, and not me, that you injure, by bringing yourselves into this bondage to the ceremonial law, to the loss of your Christian liberty: Be as I am; for I am as ye are; ye have not injured me at all." 

Learn from St. Paul's example, that though the ministers of Christ may, and sometimes must, use severity and sharpness in the rebukes and reproofs which they give for sin, yet must they temper severity with gentleness; and insinuations of kindness and affection must be mingled with rebukes; as looking not so much at what their sin deserveth, as what is most convenient for bringing them to repentance: Brethren, I beseech you, be as I am.

Learn, 2. That when the ministers of God, from a true zeal for the glory of God, do rebuke sin, and reprove sinners, the people are too apt to apprehend that our zeal flows from a private spirit of revenge, as if we had some particular displeasure against their persons for some personal injury done unto ourselves; all which groundless suspicions it is our duty to labour to wipe off: So did our apostle here; Ye have not injured me at all, says he.

Verse 13
Observe here, 1. A singular instance which St. Paul gives of his sincere affection towards these Galatians, he preached the gospel to them at first, and this both with difficulty and danger, through the infirmity of the flesh; that is, through much bodily weakness and imperfections. The ancients say St. Paul was little man, and had some deformity or crookedness of body, and imperfection in his utterance, which rendered both his person and his speech contemptible. These bodily infirmities he calls a temptation; intimating, that the afflictions of the body are great temptations to the soul. And besides these bodily infirmities, he encountered also with persecutions in preaching the gospel to them; which were evidences and convincing demonstrations of his fervent love and affectionate regard towards them: Ye know how through infirmity of the flesh I preached the gospel to you at the first. 

Observe, 2. The reciprocal returns of love and affection which the Galatians made to St. Paul, at his first coming among them to preach the gospel; they received him as an angel of God, or as a messenger from God sent unto them, yea, as Jesus Christ, as if Christ himself had been there in person, and preached to them: Nay, so warm were their affections then to St. Paul at his first coming amongst them, that they did not only pull open their purses, but had it been possible for them, or profitable to him, they could even have plucked out their very eyes for him. But note, it was at his first coming amongst them, and preaching to them.

Whence we may observe, that the first years of a minister's preaching to, and amongst a people, are usually most successful: then our people's affections are warmest, and perhaps our own too: Our people then hear us without any kind of prejudice against us, with great desire and delight; afterwards their affections cool, either through their own inconstancy, or our inadvertency, or by the malice of Satan, or by the mischievous designs and misrepresentations of some of his instruments.

Observe farther, that the love and reverence which the people owe to their ministers, should not be verbal and in profession only, but real and in sincerity; they ought to part with what is dear to them, to promote the work of God in their houses. There was a time when these Galatians would have given all they had to the apostle, money out of their purse, bread from their table, yea, blood out of their veins, and the very eyes out of their head: I bear you record, that you would even have plucked out your own eyes, and have given them to me.

Learn, lastly, that it is a high commendation to a people, when neither poverty nor deformity, nor any deficiency, which may render a minister of the gospel base and contemptible in the estimation of the world, can possibly diminish anything of that respect which they know to be due and payable unto him. Notwithstanding the Galatians knew the infirmity and temptation of the apostle, yet they received him (at first) as an angel of God.
Verse 16
As if the apostle had said, "How comes your affections, which were so warm at first, to be so cold now? Whence is it that I, who was formerly so precious in your esteem, am now looked upon as an enemy, and only because I declare the truth of God unto you? Can any reason be given on my part, for the sudden change of affection on your part? I trow not, unless you count my candour and ingenuity in telling the truth, a crime: Am I become your enemy, because I tell you the truth?" 

Learn hence, that notwithstanding the faithful ministers of Christ, in reproving sin, and vindicating the truths of God, are sometimes counted and treated as enemies, yet will they persist, and finally persevere in their duty, whatever the event may be; though the world account them their enemy, yet they will tell them the truth.

Verse 17
They, that is, the false apostles, pretend great love to you, and a zealous affection for you; but not well, not upon honest and just grounds. There is often an ill cause, which is to be condemned and avoided; zeal is a mixed affection of love and anger working into a fervency of mind, in defending what we believe to be true and good, and in opposing what we judge to be false and bad; they zealously affect you, but not will. Nothing is more common, and consequently more dangerous, than for heretical teachers to pretend great zeal for the glory of God, and great love and affection to the people of God, whilst they are about to persuade them to embrace their pernicious errors and damnable heresies. He adds, Yea, they would exclude you, that you might affect them: Exclude you, that is, from the liberties and privileges of the gospel, say some; from depending upon me, or any faithful pastor, say others; they would ingratiate themselves, that they may ingross you, and you may affect them only. The old practice has ever been amongst seducers, first to alienate the people's minds from their own teachers, and next get themselves looked upon as alone, and only worthy to have themselves looked upon as alone, and only worthy to have room in the people's hearts and affections; They would exclude you from us, and us from you, only that you might affect them. 

Verse 18
Note here, That although there is a zeal in a bad cause, which is to be condemned and avoided, yet there is a zeal in a just and righteous cause, which is so laudable and worthy to be practised; when it is a zeal guided by religion, governed by prudence, attended with perseverance; when in a good thing we are affected, zealously affected, and zealously affected always. This the apostle desires that the Galatians should be, and that as well when he was absent from them, as when he was present with them. 

Verse 19
Observe here, 1. The endearing title which the apostle gives to the apostatizing Galatians: he calls them children, little children, his little children--My little children. 

Note, he calls them children, because converted to Christianity by the preaching of the gospel; and being thus regenerate and born again, they were to be as children, innocent and inoffensive. He calls them little children, to denote the tenderness of their growth in Christianity, the smallness of their proficiency in religion; they were not come to that consistency in grace, to that maturity in goodness, to that perfection in knowledge which he did desire.

Farther, he calls them his little children, to denote that spiritual relation which was between them, he having been the undoubted instrument of their conversion, and so was their spiritual father; and also to denote that endearedness of affection which he bare unto them, and that tender care and concern which he had for them.

Observe, 2. The holy vehemency of the apostle's desire, how earnestly he longed after them in the bowels of Jesus Chrsit. He compares himself to a mother in travail, until he saw Christ formed in their hearts and lives. I travail in birth, till Christ be formed in you.
Learn hence, That there is no stronger love, nor more endeared affection between any relations upon earth, than between such ministers of Christ and their beloved people, as they have been happily instrumental to convert and bring home to Christ.

Learn, 2. That there is nothing in this world which the faithful ministers of Christ do so passionately desire and affectionately long after, as to see Jesus Christ formed and fashioned in the hearts and lives of their beloved people: My little children, of whom I travail in birth, &c.
Verse 20
Our apostle, as a farther testimony of his endeared affections towards the Galatians, declares here his earnest desire to have been with them, and see them face to face, that so being more fully acquainted with their case, he might know how to suit his discourse to them, and might have more cause of rejoicing with, than complaining of them. 

Learn hence, 1. That though a minister may sometimes necessarily withdraw himself from his flock, yet he ought always to have a fervent desire to be present with them, without neglecting any opportunity, when occasion offereth, of returning to them: I desire to be present with you.
Learn, 2. That it is a minister's duty to get, as much as may be, the exact knowledge of his people's inclinations and dispositions, of their state and condition, that he may know how to make a fit application to all of them, admonishing and reproving some, threatening and correcting others.

Thus the apostle here wished to be present with them, that he might change his voice; that is, know the better how to speak most suitably and seasonably to their condition. I desire to be present with you now, and to change my voice.
Verse 21
Our apostle here proceeds to the end of this chapter, in showing the Galatians that it was the design of God, at the coming of Christ, to abolish the legal dispensation, and free men from the servitude and bondage of that law. 

And, first, he argues with them from the nature of the law they were so willing, yea, so desirous, to be under, Ye that desire to be under the law, do ye not hear the law? That is, "Ye that desire to be justified by your legal performances, by observing circumcision, &c. do you not hear and take notice how the very law itself doth sentence, curse, and condemn you? And do you not find in the Old Testament, the story of Sarah and Hagar, of Ishmael and Isaac? Are you ignorant that Abraham had two sons, Ishmael by Hagar the bond-woman, and Isaac by Sarah the free-woman? Ishmael the bond-woman's son was born after the flesh; that is, by the ordinary strength of nature in generation, Hagar being young, and Abraham being strong. But Isaac was the son of the promise; God gave him, by virtue of his promise made to Abraham when his body was dead, unfit for generation, and Sarah past conception also."

Now from this history of Abraham's family, considered in itself, (without the mystery prefigured by it,) we learn,

1. That the best of men are imperfect men; the holy patriarchs lived in the sin of polygamy, or taking more wives than one, contrary to the first institution of marriage, either not knowing or not considering it was a sin. Abraham had two wives.
Learn, 2. That the truth and veracity of God engages him to fulfil and make good all his promises, though all ordinary means and secondary causes fail, and become impotent and unable to bring about the thing promised.

Thus here, a promise being made to Abraham, that Sarah should have a child, she conceiveth and beareth Isaac; not according to the course of nature, but through virtue of the promise: He of the free-woman was by promise.
Verse 24
Here the apostle makes an allegorical and spiritual application of the foregoing history of Sarah and Hagar, of Isaac and Ishmael; and the mystery he tells us is this, "The two mothers, Sarah and Hagar, are types of the two covenants, the one of works, the other of grace; the two sons, Isaac and Ishmael, are a type of two sorts of men living in the church, the one proceeding from the first, the other from the second covenant; the one regenerate, the other unregenerate men. All regenerate men are under the covenant of grace, and freemen; for every man's freedom depends upon the covenant under which he stands. Ishmael is the son of the bond-woman, and points at Jerusalem which then was, and the people of the Jews, as they then stood affected, seeking justification, and expecting eternal salvation, by the works of the law; but now behold in Isaac, a son of the free-woman, an emblem of the gospel church, which dares not depend upon the righteousness of the Mediator; and this points out Jerusalem above, which is free, and the mother of us all. 

Learn hence, That all unregenerate men, who continue in a state of nature, are under the first covenant, or covenant of works. Ishmael is a type of all unregenerate men. Mankind is bound to God by a double bond: First, by a bond of creation: secondly, by a bond of stipulation. The one is natural, and the other is a voluntary, obligation; by the former we are bound to God, by the latter he is bound to us. The covenant made with man in his state of innocency, was Faedus Amicitae, a covenant of friendship; the covenant made with us since the fall, is Faedus Misericordiae, a covenant of reconciliation; the former made with the first Adam, the latter with Christ the second Adam.

The first covenant was made not barely with the person, but with the nature of Adam, with the whole race of mankind; for God dealt with Adam, not as a single person, but as Caput Gentis, as the root and representative of mankind; and, consequently, this covenant was not abolished by the fall, but stands still in force; not to give life, because it is become weak through our flesh: we are become weak to that, not that weak to us; but it commands duty as it did before, namely, perfect, personal, and perpetual obedience; and, in case of failure, denounces the curse.

Lord! awaken every natural and unregenerate man, who, bearing only Adam's image, is also under Adam's covenant; he is a bond-man now, as was Ishmael of old, in bondage to sin, in bondage to Satan, in bondage to the law, in bondage to his own fears, in bondage to the world.

O rest not, till by grace you are delivered from this bondage, by being translated into the kingdom of God's dear Son, and heartily submitted to the terms and conditions of the second covenant, which propoundeth repentance, and promiseth pardon and acceptance upon repentance!

Verse 27
Our apostle here proceeds, and still goes on in his former allegory: the church of the Gentiles he compares to Sarah, who was a long time barren, but at last brought forth a child of the promise, a seed in which all the families of the earth were blessed. The church of the Jews is represented under the notion of a women who had an husband and many children; but the barren Gentiles are, by a spirit of prophecy, called upon to rejoice, and shout for joy, because there should be more children brought forth to God amongst them, than were amongst the Jews. 

Here and hence observe, That it is not the church's lot to be always alike fruitful in bringing forth children unto God; she hath her barren times, in which the labours of her ministers are attended with little success, and few are converted and brought home to God: in the first beginnings of the Christian church, though Christ himself was the preacher, she was one that beareth not, and travaileth not.
Learn, 2. That upon the enlargement of Christ's kingdom, and the weakening of Satan's interest in the world, when souls are gathered in, and brought home to Christ; by the power of converting grace, all the churches of Christ ought to rejoice, and break forth into singing, as being matter of exceeding joy and great exultation: Rejoice, thou barren that bearest not; break forth into singing, &c.
Verse 28
In the former of these two verses the apostle applies the foregoing allegory, or typical history of Sarah and Hagar, thus: "As, says he, Isaac by virtue of the promise, being born of the free-woman, was heir to all his father's estate; in like manner, they who seek salvation not by the law, but by faith in Christ, are the free children of God, and heirs of the promise of life eternal: We, brethren, as Isaac was, are the children of the promise." 

In the latter of these two verses, which gives us an account of the persecuting enmity that was in the heart and tongue of Ishmael against Isaac, we have several things observable.

As, 1. The root and rise of Ishmael's persecuting malice discovered, and whence it proceeded; and that was an inward antipathy to the work of grace in Isaac. Those great differences in divine heraldry, of being born after the flesh, and after the Spirit, evidently discover where the quarrel lay, and whence it arose; it was the spiritualness of Isaac that exasperated Ishmael's rage. Isaac was born after the Spirit, and doubtless he showed some fruits of the Spirit which Ishmael could not relish, and therefore did deride and mock him.

Observe, 2. What was the kind of persecution which Isaac underwent; it was the persecution of the tongue, in derisions and cruel mockings; Moses tells us, in the book of Genesis, the manner how, and the weapon with which. Ishmael did not lift up his hand against Isaac, as Cain did against Abel, but his tongue only; yet St. Paul calls it here persecution. Mocking and scoffing either at the word, ways, or people of God, is a sin of unspeakable profaneness, a blaspheming of Christ, and a persecution of his members. He that was born after the flesh persecuted him that was born after the Spirit.
Observe, 3. That the persecution of the tongue, at least, is that which the children and church of God have met with in all former, and must expect to meet with in future ages: As it was then, says the apostle, even so it is now; afflictions are the donatives of the gospel, and persecution is the church's patrimony: To us it is given on the behalf of Christ, not only to believe on him, but to suffer, Philippians 1:29.

Observe lastly, From Ishmael's being brother to Isaac, and yet his bitter persecutor, that the sorest trials and sharpest persecutions which the saints endure, are very often from the nearest relations, who are tied to them by the strongest obligations either of kindred or acquaintance. Bitterest things are sometimes endured from the hands of those from whom better things might justly have been expected. Christ foretold all this, The brother shall betray the brother to death, and the father the son. Cain is dead, but the spirit of Cain yet lives; they that scoff, would bite, and make their teeth meet, had they power to use their cheekbone; he that is born after the flesh, will persecute those of his own flesh and family that are born after the Spirit; as it was then, we may go on to say, even so it is now.
Verse 30
The apostle goes on in explaining and applying this typical history of Ishmael and Isaac, and tells us, that the casting out of Ishmael the son of Hagar the bond-woman, did typify the exclusion of the law from a partnership with the gospel in the justification of a sinner before God. As Ishmael was cast out of Abraham's family, and none but Isaac must inherit; so they that depend upon the promise of God, and expect to be justified by faith, without legal performances, they only shall be heirs of grace and mercy. 

The doctrine of justification by the works of the law, when it is not only doctrinally maintained, but practically pursued and walked in, doth exclude persons from having any part or share in the kingdom of heaven. So much was typified and prefigured by the son of the bond-woman being cast out, and not allowed to be heir with the son of the free-woman.
Verse 31
Here the apostle draws a conclusion from the foregoing discourse, thus: "As Sarah cast out Hagar and Ishmael, so must the children of the New Jerusalem cast out the law, and all the legal rites, henceforth to be observed no more, either alone without Christ, or in conjunction with Christ. And as the church of the Gentiles was not typified in Hagar, but in Sarah, so we the Christian Gentiles are not obliged to judaical observances, but freed entirely by Christ from them, and justified by gospel grace without them." 

The conclusion and sum of all is this, to bring off the Galatians from seeking justification by the works of the law, and to apprehend themselves no longer in bondage to circumcision and the Mosaic rites, but to stand fast in the liberty wherewith Christ hath made them free: which introduces that excellent discourse to this purpose which we find contained in the next chapter.

05 Chapter 5 

Verse 1
As if he had said "Since Christ by his death had purchased our freedom from the yoke and bondage of the ceremonial law, let us resolutely stand fast in this our Christian liberty, without subjecting ourselves again to circumcision, and the observation of the Mosaic rites." 

Here note, 1. The servile condition of the Jewish church: they were under bondage, under a yoke of bondage. This servitude of theirs consisted in the vast number of their religious rites and observances, as to days and weeks, months, and years; in the multitude of their sacrifices of all sorts, which they were obliged every day to offer: in their frequent purifications and washings; in the strict distinctions they were obliged to make between clean and unclean meats; in the numerous rites and ceremonies they are required to observe at their marriages and burials, at bed and board, at home and abroad, nay, even in plowing, sowing, and reaping; so numerous were these observances, that they took up half their time, and were as burdensome as they were numerous.

Well might the apostle here call it a yoke of bondage, and elsewhere, a yoke which neither they nor their fathers were able to bear. Acts 15:10
Note, 2. The happy liberty and freedom from this intolerable yoke, purchased by Christ for the Christian church: Christ hath made us free. He by his obedience and death, has purchased this happy freedom for us, a freedom from ceremonial bondage, from sinful servitude and slavery; not from civil subjection, not from the yoke of new obedience, but from the obliging force of the ceremonial law, and the curse and irritating power of the moral law.

Note, 3. The Christians' duty with reference to this privilege, namely, to stand fast in the liberty which Christ has purchased for them, without obliging themselves to observe any part of the ceremonial law, which was now a servility perfectly unprofitable, and nothing else: stand fast in it; that is, maintain and defend it both in judgment and practice.

Verse 2
That is, "Behold, I Paul, your apostle, do positively declare, and expressly tell you, the Galatians, and all other Christians converted by me to Christianity, that if ye be circumcised, that is, join circumcision with the gospel as a thing necessary to justification and salvation, Christ's undertaking will profit you nothing; for embracing circumcision after Christ's coming, is virtually to deny and disown that he is come, and in effect to renounce and disclaim him; because at his coming the promise was fulfilled, and circumcision of its own nature ceased." 

Learn hence, That for persons religiously to observe any of the rites of the ceremonial law, in obedience to any divine precept, or to join any thing with Christ, and faith in him, for the justification of a sinner before God, is a plain denial of Christ, and a disdaining of his ability and sufficiency to justify and save us: If ye be circumcised, verily, Christ shall profit you nothing.
Verse 3
He that urges the necessity of circumcision, is a debtor to the law, in a double respect, namely, in regard of duty, and in regard of penalty. 

First, he is a debtor in regard of duty; because he that thinks himself bound to keep the whole ceremonial law, yea, and the whole moral law too, without deficiency, and that under the penalty of condemnation.

Again, Secondly, As he is a debtor in point of duty, so he must needs be a debtor in regard of penalty; because he is not able to keep any part of it perfectly.

Hence we may infer, 1. How endearing our obligations are to Christ, who as our Surety paid both these debts for us, namely, our debt of duty, and our debt of penalty to the law of God: by fulfilling all righteousness, he paid our debt of duty, and by suffering the punishment due to transgressors, he paid our debt of penalty.

We may also, infer, 2. That as he that is circumcised, is bound to keep the whole law; so he that is baptized, is obliged to obey all the commands of the gospel, to make conscience of the duties of both tables, as an argument of his sincerity, and as an ornament to his profession.

Verse 4
Here another argument is used, to show that believers are dead to the ceremonial law, and are by no means to expect justification by it: Whosoever of you says the apostle is justified by the law, that is, whosoever seeks and endeavours to be so justified, (for in reality none can in that manner be justified,) Christ is become of no effect unto such persons; that is, they renounce Christ, and disdain benefit by his death. And they are fallen from grace; that is, fallen from Christianity, and the covenant of grace; they have forfeited the grace of the gospel, by cleaving to the ceremonial law, they are fallen from the doctrine of grace delivered in the gospel, and Christ is become of no effect unto them. 

Learn from hence, That such persons as do believe that faith in Christ alone is not sufficient to justification and acceptance with God, without the observation of the abrogated law, do in effect disown their relation to Christ, and disclaim all benefit by his death: Christ is become of none effect, &c.
Verse 5
That is, "We Christians, we believers, through the Spirit which we have received, and not by legal observances, do hope both for such a righteousness as will denominate and constitute us righteous in the sight of God, and also for the crown of righteousness in heaven, which now we wait and hope for here on earth." 

Note, 1. That a believer does not value himself by what he has in hand, but by what he has in hope; his riches are not so much in present possession, as in future expectation: We wait for the hope: that is, for heaven, the good hoped for.

Note, 2. That none have either right to heaven, or can warrantably expect the enjoyments of heaven, who are destitute of righteousness; heaven is here called the hope of righteousness, that is, the rational hope and expectation of righteous persons only.

Note, 3. That it is a righteousness made ours by faith, even the righteousness of the Mediator, which gives us the best title to, and the firmest ground to hope and wait for, the kingdom of heaven and eternal life.

Note, 4. That it is the special work of the Holy Spirit to produce in us the graces of the Spirit, both faith and hope; faith to enable us to apprehend, and hope to enable us to wait for, the crown of righteousness, even eternal glory: We through the Spirit do wait for the hope of righteousness by faith?
Verse 6
In Christ Jesus, that is, in the economy of Christ Jesus, under the gospel dispensation, in our state of Christianity, since Christ's manifestation in the flesh, neither circumcision nor uncircumcision availeth any thing with God, as to our acceptance with him, or reward from him: but the qualification now necessary to salvation under the gospel, is faith working by love; that is, such an effectual belief of future happiness purchased for us, and promised to us by Christ, as causes us to love and serve him, to trust in and depend upon him for the same. 

Learn, 1. That although circumcision, and the rest of the Levitical ceremonies, were once enjoined by God, and practised by the Jews as an acceptable service, and the neglect or contempt of them was a mortal sin; yet since Christ's coming in the flesh, who was the substance of all those shadows, the command whereby they were enjoined did cease, and neither circumcision nor uncircumcision avail any thing to salvation.

Learn, 2. That though the ceremonial law be abolished, yet a believer under the gospel has work to do, a work of faith, and labour of love; for though faith alone justifieth us before God, yet it is not alone in the heart when it doth justify, but is always accompanied with the grace of love to God and our neighbour; For in Christ Jesus no faith availeth any thing, but that which worketh by love.
Verse 7
Ye did run well; that is, in the race of Christianity; you set out well at first, and received the gospel in the plainness and simplicity of it, without any mixture of Jewish ceremonies: What hindered you? who stopt you? who drove you back from your belief of, and obedience to, the truth of the gospel, which you then received from me? 

Here note, 1. With what holy wisdom our apostle mixes commendations with his reproofs: at the same time that he reproves them for their present backsliding, he commends them for their former forwardness; Ye did run well.
Note, 2. That ordinarily a Christian's first ways are his best ways, his first fruits his fairest fruits: Jehoshaphat walked in the first ways of David his father, 2 Chronicles 17:3. Commonly young converts are carried out with a greater measure of affection and zeal, and make a swifter progress in religion, than others do, at first, or they themselves do afterward when they are of older standing. These Galatians did run, yea, did run very well at first in the race of Christianity.

Note, 3. That when a person's or a people's progress in Christianity is not answerable to their hopeful beginnings, it is matter of regret and grief to all beholders, as well as matter of reproach and shame to he persons themselves: Ye did run well; who did hinder you? Intimating, that this their defection and apostasy was no less matter of astonishment to St. Paul, than it was of rebuke and reproach to them.

Verse 8
As if the apostle had said, "this judaizing opinion and practice of yours, this persuasion of the necessity of your being circumcised, and obeying the law of Moses; this new doctrine, so contrary to the spirit of the gospel, and the design of Christianity; was never taught you either by God or myself, or any other faithful minister of Jesus Christ, who first converted you to the faith; but it is a mere delusion of Satan, and his emissaries the false apostles: and do not think this a small matter: let not circumcision seem a little thing to you; and let not these judaizing teachers be disregarded by you as inconsiderable, because they are few in number, for they are like to leaven; and ye know very well that a little leaven leaveneth the whole lump; intimating, that a few false teachers, and a little of error and false doctrine, crept into the congregation and church of Christ, may do unspeakable mischief by speedily infecting the whole church, as a little leaven (to error is compared) leaveneth the whole lump. 

Verse 10
Observe here, 1. The apostle's holy confidence, grounded upon charity; that through the Lord, that is, through the Lord's assisting his endeavours, and through the Lord's blessing upon their serious consideration of what he had written to them they would be reclaimed from their errors, and brought to be of the same mind with himself. 

Where note, How the holy and zealous apostle was divided betwixt hope and fear concerning these men; he feared the worst of these Galatians, and yet hopes the best: I have confidence in you through the Lord. It is a fault in the ministers of the gospel, when they despair of men too soon, when they cease or slacken their endeavours for their people's good, looking upon them as resolutely bent upon, and judicially given up unto, all evil. Though our apostle here had not a confidence of faith, or full persuasion, yet he had a confidence of charity, which caused him to hope that they would by like-minded with himself: I have confidence in you through the Lord, that you will be no otherwise minded.
Observe, 2. With what a holy caution, as well as Christian prudence and charity, our apostle applies himself unto them; declaring, that though he hoped they might be reclaimed from their error, yet, lest they should conclude their error not to be very dangerous, he shows them his just indignation against it, by denouncing deserved punishments against those that seduced them into it: He that troubleth you, shall bear his own judgment, his condemnation due to him in hell, without repentance, which is supposed in all threatenings. For the condition of conditional threatenings, though it is not always expressed, yet it is to be understood.

Observe, 3. The universality of the threatening: He shall bear his own judgment, whosoever he be: let him be who he will, or what he will; who he will for abilities and parts, what he will for power or reputation; whoever he is, or whatsoever he be, he shall bear his judgment. Such is the exact justice of God, and such his impartiality in the exercise of it, that he will suffer no impenitent transgressor to escape his indignation, whoever he is, without respect of persons: He that troubleth you shall bear his own judgment, whosoever he be.
Verse 11
Our apostle, in these words, signifies to us, that some of the judaizing teachers had suggested to the Galatians, as if he himself had preached elsewhere the doctrine of circumcision, and also practised the duty of circumcision, (by circumcising Timothy,) which here he opposes. "True, he did circumcise Timothy, but it was only to avoid offending the weak Jews, not out of any opinion which he had touching the necessity of circumcision: therefore, to discover to them the falsehood of that suggestion, he declares, that if he would have preached circumcision, he might have escaped persecution; the Jews were his persecutors, looking upon him as an apostate from their holy religion, for preaching up the abolishment of the Mosaic law." 

Where observe, That the Jews, who looked upon themselves to be the people, yea, the peculiar and only people of God, and accounted all others contemptible and profane, were yet far greater persecutors of Christ and his apostles than the blind and barbarous Heathen, and all this out of zeal for God and his law: Why do I yet suffer persecution? implying, that the Jews did persecute him, that his not preaching circumcision was the cause why they did so.

He adds, Then is the offence of the cross ceased.
By the cross, may be understood either, 1. The doctrine of the cross, the doctrine of the gospel; and then the sense is, the Jews would not have taken such offence at my preaching the doctrine of the gospel as they do, were it not because by it circumcision, and the whole frame of the old legal administration, are laid aside.

Or else, 2. By the cross, may be understood the afflictions and sufferings which he underwent for the sake of Christ and his holy religion; and the sense then is, Verily, all my suffering had long since been at an end, would I but have yielded the Jews this point, that Christians are obliged to circumcision, and to yield obedience to the law of Moses; would I grant them this, my sufferings would soon be at an end; but my daily persecutions are evident demonstrations that I do not preach up circumcision; for had I so done, the offences of the cross had long since ceased.
Learn hence, That the faithful ministers of Jesus Chrsit, will not, dare not, conceal any part of the necessary truth, when the imminent hazard of people's salvation calls for the preaching of it, though the embittered enemies of religion should raise against them the fiercest persecution for the same: If I yet preach circumcision, why do I yet suffer persecution?

Verse 12
The apostle's meaning is, "That it were very fit, were it seasonable, that those which had thus seduced them, should be excommunicated and and cut off from the church's communion. 

Where note, 1. How implicity and interpretatively St. Paul compares these seducers to rotten members, which are and ought to be cut off, lest the gangrene overspread the whole body: I would they were cut off; implying, that like rotten members they deserved it, and the church's safety called for it, would her then circumstances admit of it.

Note, 2. That in the very expression here used by St. Paul, of cutting off, there seems to be an allusion to the practice of circumcision, which is a cutting off the foreskin of the flesh, and throwing it away.

Now, says the apostle, I wish that these judaizing teachers, that urge you to be circumcised, that is, to cut off and cast away the foreskin of your flesh, I wish that they might be cut off as superfluous flesh, and cast out of the fellowship and communion of the church.

Yet, note, 3. The apostle doth rather declare what such seducers deserve, than actually inflict the censure itself; he satisfied himself with an affectionate wish, lest the number of the seduced being great, and perhaps the seducers not a few, they should be hardened rather than reformed, and the ordinance itself exposed; I would they were even cut off, &c.
Verse 13
Our apostle having finished the former part of the chapter, which contains an exhortation to stand fast in that liberty which Christ had purchased for them; he now enters upon the second part of it, namely, to caution them against abusing of their Christian liberty, and by no means to apprehend or suppose as if they were thereby freed from all obligation to serve God or man, in the duties particularly required of them. 

"Brethren, says he, ye are called unto liberty, that is, to the enjoyment of evangelical liberty, which consists in a freedom from the obligation of the ceremonial law, and the curse of the moral law: use it then so as not to abuse it; use it neither to sin nor scandal; not to sin, to allow yourselves the least liberty in indulging any carnal lust, or sinful affection, nor yet to scandalize the weak, who at present scruple the forsaking of circumcision, and the rest of the ceremonial rites; Use not your liberty for an occasion to the flesh, but in love serve one another."
Learn hence, 1. That our liberty and freedom, purchased for us by Christ, doth not dissolve any tie or obligation which we lie under either to God or man; the yoke of duty is very consistent with our Christian liberty.

Learn, 2. That one of the great occasions of the sins we commit in the course of our lives, is the too free use of our Christian liberty: the using our liberty to the utmost pitch and extent of that which we call lawful, is the occasion of our running into that which is certainly sinful. Religion most certainly allows us all reasonable liberty in the gratification of our natural appetites and passions; but all excesses and immoderate liberties are forbidden by religion. And accordingly one good rule for securing ourselves from falling into sin, in the using our Christian liberty, is this, namely, that in matters of duty, we should rather take too little of our liberty than too much.

For instance, prayer and almsgiving are indispensible duties; but how oft we should pray, and how much we should give, is not positively declared; in this case to pray very frequently, and to give alms very liberally and largely, is our wisdom and duty; no damage will come by doing too much, but both damage and danger will accrue by doing too little.

Learn, 3. That it is not sufficient, in order to the right use of our Christian liberty, that we do not from thence take occasion to sin ourselves;: but we ought to take care, lest by any indiscreet use of our own liberty, we give offence, and minister occasion of sin and stumbling unto others. This truth is implied in the second injunction, By love serve one another.
Verse 14
Here our apostle enforces the foregoing exhortation to love and serve one another, with a forcible argument or motive, namely, because love is the fulfilling of the law; that is, 

1. it is the fulfilling of that part of the law which relates to our neighbour; all the moral law respecting our neighbour is fulfilled in that one word, Thou shalt love thy neighbour as thyself.
Or, 2. Love may be said to be the fulfilling of the law in general; for true and regular love to our neighbour supposeth our love to God, springeth from it, and is an evidence of it; yea, the love of our neighbour is the perfecting and completing of our love to God. If we love one another, God dwelleth in us, and his love is perfected in us. 1 John 4:12.

Learn, That as love is a very comprehensive duty, comprising the inward affection as well as the outward action, so the word neighbour is of a very extensive consideration, and includes all persons, friend and foe, rich and poor, near and afar off; all that partake of humanity must be sharers in our charity: our inward affection and good-will must extend to all, though the outward expressions of it can reach but a very few. Thus the law is fulfilled in one word, when we love our neighbour as ourselves: not as we do (often) love ourselves, but as we should love ourselves, namely, with a wise and well-guided love.

Verse 15
The apostle, to enforce the foregoing exhortation to mutual love, urges here the dangerous effects which their animosities and strifes, with their controversies and contentions, would most certainly produce. By biting one another, says he, you will destroy and consume one another; where it deserves a serious remark, that St. Paul compares the enmities and animosities which were amongst them, upon the score of their differences in religion, to the bitings, rendings, and devourings of wild beasts, If ye bite and devour one another; and gives them timely notice of the fatal mischiefs and consequences that will follow thereupon, namely, a total devastation and inevitable consumption of the whole church. Take heed that ye be not consumed one of another. It is a true saying, Odia religionum sunt Acerbissima, There is no such bitter hatred amongst men, as upon the score of religion. As the zeal of the Jews would not suffer an uncircumcised person to live amongst them, so probably these zealous judaizers in Galatia would not suffer those who had cast off legal observances to live quietly and peacably by them; which might give occasion to these words of the apostle, If ye bite and devour one another, take heed ye be not consumed one of another. 

Learn hence, 1. That there ever have been, are, and will be, differences about matters of religion, in the best and purest churches here on earth.

Learn, 2. That these differences may and ought to be managed with great temper and charity.

Learn, 3. That then contentions are highly uncharitable, and I very sinful, when men bite and devour one another.
Learn, 4. That such uncharitable contentions are do prepare and make ready a people for utter destruction; If ye bite, &c.
Verse 16
"To prevent the fore-mentioned evils, as if the apostle had said, I advise and exhort you to walk had said, I advise and exhort you to walk in the Spirit, that is, according to the guidance and direction, according to the influence and motion, of the Holy Spirit speaking to you in his word, and then you never will fulfil the lusts of the flesh; that is, you will never accomplish and bring into complete act (especially with deliberation and consent) the inordinate motions of corrupt nature." 

Learn hence, That the more Christians set themselves to obey the new nature, and follow the motions of the spirit of grace, the more will the power of indwelling sin and inbred corruption be mortified and kept under. This expression, Ye shall not fulfil the lusts of the flesh, may be thought to import and imply these two things:

1. That an inward principle of grace in the heart will give a check to sin in its first motions, and cause it oft-times to miscarry in the womb, like an untimely birth, before it comes to its full maturity; it shall never gain the full consent of a gracious person's will, as it doth of an unregenerate person.

2. But if notwithstanding all the opposition grace makes to hinder the production of sin, if yet it doth break forth into act, such acts of sin are not committed without reluctance and regret, and are followed with shame and sorrow, yea, those very surprisals and captivities of sin at one time, are made cautions and warnings to prevent it at another time; and thus they that walk in the Spirit, do not fulfil the lusts of the flesh.
Verse 17
These words are brought in as a special reason why Christians should walk in the Spirit, that is, after the motions and guidance of God's Holy Spirit: because otherwise the flesh will quickly prevail over them; for the flesh is continually lusting against the Spirit, and the Spirit against the flesh; that is, the evil inclinations of corrupt nature are continually struggling with, and striving against, the good motions which the Holy Spirit of God stirreth up in us. And in like manner the Spirit, or renewed nature, opposes the motions of corrupt nature: for these two principles are contrary the one to the other; so that ye who are led by the Spirit, cannot act (with deliberation and consent) according to the flesh; nor can they that are led by the flesh, do the things which delight the Spirit. 

Learn hence, 1. That there is a diversity of principles in a Christian flesh and spirit; there is a good principle, called spirit, because the Spirit of God is the author of it; and a bad principle in us, which is called flesh, by which we are inclined to that which is evil. This is called flesh, to denote its intimacy with us; it is as near to us as our flesh, to denote its nearness to us; it is as dear to us as our own flesh, as dear as a right hand or right eye; and to denote its continuance with us, as long as we carry flesh about us, so long will this principle of corrupt nature remain in us and continue with us.

Learn, 2. That the motions and inclinations in our nature to sin, do ever conflict and combat with, oppose and war against the motions of God's Holy Spirit, exciting and inclining us to good: though contraries cannot be together in the same subject in an intense, yet they may be together in a remiss, degree.

Learn, 3. The consequence and issue of this combat: We cannot do the things that we would, nor any thing as we would; we cannot perform any holy duty perfectly in this life. As soon may an imperfect father beget a perfect child, as we, in our state of imperfection, perform any duty free from sin.

O, what need, what great need then, have the best of saints of the mediation and intercession of our Lord Jesus Christ, when they present any performed duty unto God!

And what need also to watch our own hearts when we are upon our knees, to fortify them against the incursions and disturbances of the flesh; seeing, after all our care and vigilance in duty, we can none of us do the things that we would, nor any thing as we should!

Verse 18
That is, if ye be under the guidance and government of the Holy Spirit of God, and that renewing principle of grace which he had produced in you, you are no longer under the law; that is, not under the moral law as a covenant of life for our justification, though under it as an eternal role of living; not under the vindictive, though under the directive power of the law. So that the force of the apostle's argument seems to lie thus: "You are by the Spirit, by the spiritual dispensation of the gospel, free from the curse and terror of the moral law; how unreasonable then is it to suppose, that you should be still subject to the ceremonial law? No; if you be led by the Spirit, neither the moral law shall condemn you, nor the cermonial law oblige and bind you." 

Verse 19
Our apostle having in the foregoing verses, exhorted the Galatians to walk in the Spirit, to be led and guided by the Spirit, and by no means to obey or fulfil the lusts of the flesh; he comes in these and the following verses, to discover how they might, with certainty and assurance, know whether they were spiritual or carnal, whether the Spirit or the flesh had a prevalency in them, or dominion over them. 

Accordingly, he describes particularly the flesh and the Spirit, by their various and different effects, and gives us a catalogue of the one and the other; he reckons up no fewer than seventeen works of the flesh, all which, yea, any of which, continued in, and unrepented of, are damnable; after this, he enumerates nine special and gracious fruits of the Spirit, which qualify us for, and entitle us to the kingdom of heaven; The works of the flesh are manifest, &c.
Here observe, 1. That sin is called a work, thereby intimating to us the labour and toil, the drudgery and pains, which sinners meet with in a sinful course: The ways of sin are very toilsome, although in their issue very unfruitful; sin is no pleasurable service, but a laborious servitude.

Observe, 2. The apostle calls sin by the name of works, in the plural number, the works of the flesh; intimating, that sin never goes single, but has a dangerous train and retinue: He that yields himself a servant to one sin, shall soon find himself a slave to many.

Observe, 3. That sin is called a work of the flesh, because most sins are committed by the flesh; the body is the soul's instrument, as well in the work of sin, as in the service of Christ; and the flesh is the object, about which these works are conversant, as well as the organ and instrument by which they are committed.

Observe, 4. These works of the flesh are here said to be manifest: But how so? First, they are most of them manifestly condemned by the light of nature: a natural conscience in men startles at them at first, till by custom and frequent practice they become habitual and natural to them. Secondly, they are all of them manifest by the light of scripture; the word of God, which is in all our hands, condemns all these works of the flesh to the pit of hell.

Observe, 5. The particular enumeration of the works of the flesh, here made by the apostle;

adultery, or the defiling our neighbour's bed;

fornication, or the unlawful mixture of single persons one with another;

uncleanness, under which is comprehended all sorts of filthiness, and filthy lusts, whether natural or unnatural;

lasciviousness, by which is meant all wanton behaviour, either in speech or action, tending to excite filthy desires, either in themselves or others;

idolatry, whereby God is represented to corporeal eyes by pictures and images, and so brought down to human senses; properly, therefore, is idolatry, as such, called here a work of the flesh.

Again, witchcraft, a devilish art, whereby some men and women, having made a compact with the devil, either expressly or implicitly, are enabled, with God's permission, and by the assistance of Satan, to produce effects beyond the ordinary course and order of nature, and these for the most part rather mischievous to others, than beneficial to themselves;

hatred, or a secret enmity in our hearts against our neighbour, either for real or apprehended injuries;

variance, or outward contention by words or action, arising from the forementioned enmity in the heart;

emulations, or an inward grief and displeasure at some good in others, or done by others, which eclipses and overshadows us;

wrath, or violent anger, and immoderate passion, depriving a man for the time of his reason, and transforming him into a beast;

strife, or a litigious spirit, a continual proneness to quarrelling and contending;

seditions, or rending of societies into factions, and divinding communities into parties; which dividing work, when it falls out in the state, is called sedition; when in the church, by the name of schism;

heresies, or dangerous errors in the fundamental points of religion; not arising purely from mistakes of judgment, but from the espousing of false doctrines out of disgust or pride, or from worldly principles, to avoid persecution or trouble in the flesh; these may well be accounted carnal lusts, and called works of the flesh, although they be mental errors, and their first seat is in the understanding and judgment;

envyings, a pestilent lust, which makes another's good our grief; our eyes smart at the sight of what another enjoys, though we have never the less, because another has more;

murders, that is, the executing of private revenge, by shedding of blood, and taking away our neighbour's life unjustly;

drunkenness, revellings, the one is intemperance in drinking, the other an excess in eating; all sinful abuse of the creatures of God, which he has given, not barely for necessity, but delight, is censured here as a work of the flesh.

Observe, 6. The solemn warning which the apostle gives the Galatians to watch against all these sins, and not indulge or allow themselves in the wilful commission of any one of them; I tell you, says he, that such shall not inherit the kingdom of God, but be eternally banished from him.

Now, from the whole, learn, 1. That the ministers of the gospel must not satisfy themselves barely to reprove and condemn sin in general, but must descend to particulars; though invectives against sin, at large, are of good use to expose the deformity of sin, yet, in order to the awakening of particular sinners, we must take into our consideration their particular sins, and endeavour to convince them of them, and turn them from them; so doth our apostle here, in the foregoing catalogue of vices.

Learn, 2. That the ministers of Christ must acquaint their people, not only with the danger of allowing themselves in the grosser acts of sin, as adultery, fornication, drunkenness, and revellings, and such like, but also with the danger of indulging themselves in secret sins, heart sins, sins which the eye of the world can never accuse them of, but God will condemn them for; such are hatred, emulation, envy, &c. not only the outward act of sin, but the inward desire, is dangerous and damning. It is easy for a man to murder his neighbour, in the account of God, by a secret wish, and a passionate desire; he that hateth his brother is a murderer, and he that looks upon a woman unduly, is an adulterer, in the sight of God.

Learn, 3. That the ministers of Christ can never often enough warn sinners of the danger of sin, and continuance in it; we must do it over and over again; every sabbath, and every sermon, must ring a peal in the sinner's ears, of the fatal danger of a resolute impiety: Thus here, I tell you now, as I told you in time past, that they which do such things, shall not inherit, &c.
Verse 22
Observe here, 1. That the apostle, who called sin the work of the flesh, doth here call grace the fruit of the Spirit. Sin is a work of our own; it proceeds wholly from ourselves, our own depraved minds and wills, without the least co-operation of the holy Spirit; he can neither be the author nor abettor of any thing that is evil. All sinful works are works of the flesh, and therefore our own works; but all graces accompanying salvation, are the fruit of God's Spirit: both because he is the author of them and also, because they are so acceptable and pleasing to him even as fruit is unto our taste, and likewise so profitble and advantageous to ourselves. Where the flesh ruleth, there the work exceeds the fruit; and accordingly, without any mentioning of the fruit, they are called works of the flesh; but where the Spirit of God ruleth, there the fruit exceeds the work; and therefore, without ever mentioning the work, it is called the fruit of the Spirit. 

Observe, 2. That the works of the flesh are spoken of as many; but the fruit of the Spirit is spoken of as one, many works, but one fruit. There is such a connection and concatenation of graces, that although they are distinct in their natures, yet are they inseparable in their subject, pull one link of a chain, and you pull all; so he that has any one spiritual grace in reality, or at least in eminency, cannot be utterly destitute of any other; for where the holy Spirit is, there cannot be a total defect of any holy grace.

Observe, 3. That the works of the flesh are said to be manifest, Galatians 5:19 but no such thing is here affirmed of the fruit of the Spirit. Alas! God knows, the works of the flesh are but every where too manifest; adultery, fornication, uncleanness, lasciviousness, drunkenness, do so abound in all places, that you can scarce look beside them: But the fruits of the Spirit are not so; love, peace, gentleness, meekness, these are very thing in the world; hips and haws grow in every hedge, when choicer fruits are but in some few gardens.

Observe, 4. How St. Paul enumerates here nine special fruits of the Spirit; not as if there were more, but because these here mentioned stand in a direct opposition to the former vices recited in the foregoing verses.

The first sweet fruit of the Spirit, taken notice of here by the apostle, is love ; a holy affection in the soul, whereby a person is carried forth to love God, primarily and chiefly for himself, and his neighbour for God's sake:

Joy, delight in doing our duty, and rejoicing in the expectation of the reward for well-doing:

Peace, inward peace with God and conscience, and outward peace with one another:

Long-suffering, an inclination of mind disposing us to bear injuries patiently, and to forgive them readily:

Gentleness, or affability and courtesy in conversation, a sweetness of temper, which renders us greatly useful, as well as exceedingly delightful to mankind:

Goodness, a disposition inclining us to communicate what we have and are to others, and to do all the possible good we can in our respective places and stations:

Faith, or fidelity towards men, in our promises, and in all our actions, speaking exact truth:

Meekness, this is threefold, a natural meekness, which is the product of the temperament of the humours in the body, a rare felicity; there is also a moral meekness, which is the product of education and counsel, this is an amiable virtue; and there is a spiritual meekness that order the persons according to the divine rule, the holy law of God; this is a noble and divine grace, which attracts the estimation of God, and the admiration of men:

Temperance, a sober use of meat, drink, and every thing wherein our senses are gratified or delighted.

Observe, 5. A special privilge belonging to all those who are possessed of the forementioned fruits of the Spirit, and that is, exemption from the law: Against such there is no law; that is, no law to compel, no law to accuse or condemn them; for the law enjoins them, and encourgaes the practice and performance of them.

Learn hence, 1. That the best, yea, the only way to have the fruits of the Spirit thrive in our hearts, is first to mortify the works of the flesh; weeds and thistles must be rooted up before grain can grow or thrive. As the corruption of one form is the production of another, so the morification of sin makes way for the plantation of the fruits of the Spirit.

Learn, 2. That moral virtues are the fruits of the Spirit, and commence Christian graces when they are acted by faith in Christ, influenced by love unto him, and aiming at the highest of ends, the glory of God and our salvation.

Learn, 3. That if we compare the fruits of the Spirit with the works of the flesh, there will appear so much beauty in the one, and such real deformity in the other, so much satisfaction in the one, and such disquiet and vexation in the other, that besides the difference between them in their original and event, the former considerations are abundantly sufficient to engage our love to the fruits of the Spirit, and to excite our hatred to the works of the flesh.

Verse 24
They that are Christ's; that is, they that are truly his followers, and sincere disciples, they have crucified, that is, subdued, and in some degree mortified and put to death, their fleshly corruptions, their carnal lusts, and sinful affections and passions. They did, by baptism, engage themselves to die unto sin; and the regenerate have done it in some measure: that have crucified the flesh; yet we must not understand this of a total, plenary, and final crucifixion, but inchoative only; and they are said to have done it, because they are daily doing of it, in proposito, voto, et eonatu, in resolution, in desire, and endeavour. 

And by affections, we are not to understand natural, fixion, is not to be understood a total extinction of sin, but a deposing of it from its regency and dominion in the soul of the sinner; yet as death surely, though slowly, follows crucifixion, so likewise doth sin live in a believer a dying life, and dies a lingering, but a certain death; They that are Christ's have crucified the flesh, with the affections and lusts.
Learn hence, 1. That there are a peculiar people which are Christ's, that have special interest in him, union and communion with him; They that are Christ's, not by an external profession only, but by an internal implantation into him by faith.

Learn, 2. That all such as thus have an interest in Christ, are daily crucifying the flesh with its affections and lusts. The death of sin is here compared to our Saviour's crucifixion;

1.To show the conformity there is betwixt the death of sin, and the death of Christ. Did Christ die a painful, shameful, lingering, and accursed, death? So dies sin in the soul of a believer. There is a gradual weakening of the power of sin in him; sin is dying, as he, but it is a long time a-dying.

2.To denote the principal mean and instrument of our mortification, namely, the death of Christ; by virtue whereof believers do crucify their corrupt affections; the great arguments to mortification being drawn from the sufferings of Christ for sin.

Learn, 3. That the work of mortification, (called here, tropically, a crucifixion,) strikes not only at all sin, but at the root of all sins; it spares none, neither the flesh, nor any of its affections and lusts, do escape; root and branches, head and members; the old man is crucified, and the body of sin destroyed, and the axe of mortification laid to the root of every sin and sinful affection. In this manner do they that are Christ's crucify the flesh, with its affections and lusts.

Verse 25
If we live in the Spirit, that is, if the Spirit lives in us, if the holy Spirit of grace be the principle of our life, let us walk in the Spirit: that is, let us live and act under the conduct and guidance, under the direction and influence, of the Holy Spirit; let us do the works of the Spirit, let us bring forth the fruits of the Spirit, and let us live a spiritual life; let our dealings be about spiritual and heavenly things, and our chiefest delight be in such things; and by these spiritual delights and exercises we shall every day become more and more spiritual, and in the account of God by esteemed and reckoned amongst the number of those that walk in the Spirit. Let us then evidence the life of grace in ourselves, by exercising that grace in a life of communion with God. This seems to be the import of this remarkable place, If we live in the Spirit, let us also walk in the Spirit. 

Here we may note, That there must be a principle of spiritual life before there can be any spiritual motion and exercise; we must first live in the Spirit, and the Spirit live in us, before we can possibly walk in the Spirit: the child must live before it can walk.

Note, 2. That when there is a principle of grace and spiritual life in the heart, there will be the actings and exercise of grace in the life: If we live in the Spirit, we shall walk in the Spirit.
I will put my Spirit within them, and cause them to walk in my statutes. Ezekiel 36:27. An holy heart will be attended with an holy life, and a good conscience accompanied with a good conversation; spiritual life will produce spiritual motion.

Verse 26
Our apostle closes this excellent chapter with an exhortation to the Galatians to avoid all pride and ambition, all vain-glorious boastings and ostentation, not provoking one another by their contentions, not envying either the gifts or graces of God bestowed on others. 

Learn hence, 1. That there is and may be in all men, a desire of applause and just commendation. All men pretend to a share in reputation, and do not love to see it monopolized and engrossed by any person.

Learn, 2. That a vain-glorious desire of applause and reputation is sinful, when we seek for what we do not deserve, or for more than we deserve, or seek more to be applauded by men than to be approved by God.

Learn, 3. That ambition is usually attended with envy and contention; no sin goes single, but has a train of followers; Let us not be desirous of vain-glory, provoking one another, envying one another.
06 Chapter 6 

Verse 1
The first exhortation here given, is, how they should carry themselves one towards another, upon supposition of their scandalous falling either into error, or into sin, namely, not with rigour and severity, but with mildness and lenity; If any be overtaken in a fault, &c. 

Here note, 1. An evil supposed, namely, that the wisest, the holiest, and the best of men, may be overtaken in a fault, and surprised by a temptation: If any man be overtaken: implying that any man may be so: that sin, or that misery, which befalls some men, may befall others, any others, yea, all others; for all are partakers of the same frail nature, subject to the working of the same corruption, and liable to the danger of the same temptation.

Note, 2. The duty directed to, with relation to these persons, who trip and fall either into sin, or into error; Restore him, set him right, put him in joint again; a metaphor taken from bone-setters, who place dislocated bones, and set broken bones with great tenderness.

Those three things, which we say are necessary in a bone-setter, are absolutely needful in a repriver: namely, an eagle's eye, to discern where the fault lies; a lion's heart, to deal faithfully and freely with the faults; and a lady's hand to use them gently and tenderly.

Note, 3. The persons particularly named, who are and ought to manage this duty of brotherly reproof, Ye that are spiritual: you that are the governors of the church, say some; you that are endowed with spiritual gifts, say others; the prophets among you, who perform all spiritual offices for you, let them rebuke offenders.

Others, by spiritual, understand such as had received larger measures of the gifts and graces of the Spirit than others: Let such as are strong bear with the infirmities of the weak.
Note, 4. The manner how this duty of fraternal correction, or brotherly reproof, is and ought to be managed, namely, with patience and meekness, not with severity and roughness: Ye that are spiritual, restore him in the spirit of meekness; if the reproofs you give others be imbittered with your own passions, they will spit them out of their mouths; yea, spit them back upon your very faces.

Note, 5. The argument to excite to all this namely, the consideration of our own personal frailty, and great liableness to fall into temptation ourselves, Considering thyself, lest thou also be tempted. Who knows what a feather the strongest saint and stoutest Christian may prove in the wind of temptation? Therefore let him that thinketh he standeth, take heed lest he fall, and exercise great candour and Christian tenderness towards them that are fallen before him. Hodie mihi, cras tibi.
From the whole learn, 1. That fraternal correction, or brotherly reproof, is a great duty which Christians mutually owe one to another, when they either run into error, or fall into sin: If any of you be overtaken, restore him.
Learn, 2. That although it be the duty of private Christians to admonish and reprove one another, as being members one of another, yet those that are spiritual, Christ's ministers, the guides of his church, the stewards of his household, ought in special to look upon it as their obliged duty to reprove and rebuke with all long-suffering and gentleness.

Learn, 3. That rigour and severity, expressed towards the failings and escapes of others, will rather exasperate than reclaim them: we must deal as gently with a fallen brother as with a broken bone; if we do not temper our reproofs with meekness, they will certainly prove successless.

Learn, 4. That the holiest saint or most spiritual man here on earth, is within the reach of temptation, and may possibly fall himself; therefore he ought to treat a fallen brother with great tenderness and regard.

Verse 2
This is a general precept, and requires us to sympathize with our brethren in all thier sorrows and sufferings, and to bear a part with them under the load and burden of oppressive wants and necessities; particularly, bearing with the weaknesses and infirmities of our brethren, seems here to be recommended to our care and practice in this apostolical injunction, Bear ye one another's burdens. The encouragement to which duty follows, So shall we fulfil the law of Christ; that is, the law of love, the moral law which enjoins us to love our neighbour as ourselves. 

But why is this called the law of Christ, when it was long before Christ; yea, before Moses, and as old as Adam himself, being part of the law of nature, which was written in Adam's heart before there was any written Bible?

I answer, the law of love is very properly called the law of Christ; because he revived it, rescued it, recommended and enforced it, frequently urged it upon his followers, and exemplified it in his own life and conversation, therefore called a new commandment, and his commandment: This is my commandment, &c. A new commandment I give unto you, that ye love one another, John 13:34 (see note)

Learn hence, 1. That to have our ear, our heart, and our hand, open to our brethren in distress, is a necessary Christian duty: our ear open to their mournful complaints, our heart open to sympathize with and mourn over them, our hand open to the relief of their necessities and wants. This is a burden which the law of Christ has laid upon us; Bear ye one another's burdens.
Learn, 2. To bear a part of our brethren's burdens with a compassionate heart and helping hand, is a fulfilling of the law of Christ; because much love, which is the fulfilling of the law, goes out, and is acted in the bearing of it; so fulfil the law of Christ.
Verse 3
The apostle is still directing the Galatians, and enforcing them to express great lenity and tenderness towards such of their brethren as had fallen into sin and error, and particularly cautions them, 

1. To beware of the sin of pride and self-conceit, and to abound in the grace of humility and modesty; intimating to us, that pride, and an high opinion of ourselves, are the certain cause of censoriousness and rash judging of others, and the true reason why we despise and glory over an offending brother, instead of pitying of him, sympathizing with him, and endeavouring to restore him.

He that thinks himself to be something here, is the man that hath proud thoughts of himself, who thinks himself more righteous and holy, more steady and steadfast, than his fallen brother; and conceits he has more power to preserve himself than others: such an one thinks himself to be some great thing; when, alas! every man is nothing; and the best of men having nothing but what the grace of God confers upon them, 2 Corinthians 12:11
Observe, 2. How the apostle strikes at the root of the fore-mentioned sin of pride and self-conceit; namely, the comparing of themselves with those who are worse than themselves, which is very apt to stir up pride and arrogancy: to cure which, he directs them to compare themselves with those who are better than themselves, and to try and prove their own works by the rule of the word of God, and not by the example and practice of others; and so shall they find matter of rejoicing in themselves, in the testimony of God, and the silent applause of their own consciences, without borrowing matter of rejoicing from the failings and infirmities of other persons.

Observe, 3. The argument or motive used by the apostle to enforce upon every man the duty of trying his own work, rather than to be prying into the infirmities of others; because when he cometh to judgment, every man must bear his own burden, or give an account of himself and his own actions to God; who will then absolve or condemn men, not as they have done better or worse than others, but as they shall be then found in themselves, absolutely considered. It is a great error for any man to measure himself by the measure of other men, either by their perfections, or by their imperfections.

To conclude our estate safe, because we are not so bad as others, or unsafe, because we have not attained to the perfections of others, is alike dangerous: God will not proceed by this rule, no more should we; every man that appears before him, shall bear his own burden, and answer for his own sins.

Here note, 1. That how light soever men make of sin in the commission of it, it will be found heavy and burdensome when they come before God to account for it; He shall bear his own burden.
Note, 2. That the righteous God, in the great judgment, will call no man to account for the sins of others, unless he has some ways been accessary to them; but every man shall bear his own burden both of guilt and punishment.

Verse 6
In this and the following verses our apostle enters upon a new exhortation, and that is, to stir up the Galatians to liberality and beneficence; upon every fitting occasion, to be ready to distribute, willing to communicate, and to do good unto all men. And because it is highly probable, that by reason of the prevalency of error amongst them, and the number of false teachers found with them, the Galatians' love to the word, and to the ministers and dispensers of it, was grown cold: he first begins to stir up their liberality towards their teachers, saying, Let him that is taught in the word of the gospel, communicate unto him that teacheth in all such good things as he stands in need of. 

Learn hence, 1. That the wisdom of God hath seen it fit to teach men by the ministry of man, not by his own immediate voice, this we cannot bear; nor by the glorious angels, these would rather terrify than teach us; but by men like ourselves, doth the great God instruct us. He has appointed some to teach, and obliged others to be taught; but the pride of man is grown to that pitch in our days, that almost every one thinks himself sufficient to teach, and few have humility enough to be taught.

Learn, 2. That it is the special duty of ministers, not only to teach, but to teach the word: Let him that is taught in the word, that is, the written word, as dictated by the Holy Ghost, communicate unto him that teacheth in all good things. Our business is not to go into the pulpit and read a lecture to our people out of Aristotle's Ethics, or Seneca's Morals, much less to load them with the burden of unwritten traditions; but to make known a crucified Saviour to them, and the way to eternal salvation by him.

Learn, 3. That seeing the ministers of Christ are to give themselves wholly to the work of teaching, &c. without being entangled with the affairs of this life; the people whom they teach, and amongst whom they spend their time and strength, are obliged by common equity, as well as by the command of God, to allow them a comfortable subsistence; and, if able, an honourable maintenance: Let him that is taught communicate to him that teacheth in all good things.
Learn, 4. That the church's maintenance is only due to such ministers as are apt to teach, that labour in the word themselves: none have a right to the church's salary, which do not perform the church's service. Let such laymen as by the impropriations take away the vicar's bread, and such clergy men as eat the sweat of their curates' brow, consider how they will answer it at the bar of God.

Verse 7
Here the apostle offers several arguments to consideration, for exciting them to the fore-mentioned duty of liberality and Christian beneficence in general, and to the ministers of the word in particular; and the first of them is taken from God's omnisciency, who takes notice of all the petty and pitiful pretences, pleas, and excuses, which men make, why they cannot be so kind as they should be to the ministers and members of Jesus Christ. 

Alas! their own wants are many, (but it is their lusts that make them so;) their burdens are great upon them, and they must provide and take care for themselves: but, says the apostle, though you may with these lying pretences cheat yourselves, and mock your ministers and poor neighbours, yet God is not, will not, cannot be mocked. There is no juggling with God, no deceiving of his eye; man never deceives himself so much, as when he thinks to deceive God in the least: man may be mocked and deceived by man, but God can never be mocked by man.

Observe, 2. St. Paul compares charity and Christian bounty to seed sown, and assures us, that the crop we reap shall be answerable, both in quality and kind, and also in measure and degree, to the seed we now sow; Whatsoever a man soweth, that shall he also reap.
Learn, That every man's harvest hereafter shall be according to his seed-time here. The actions of this life are as seed sown for the life to come; if the husbandman sow tares, he must not expect to reap wheat. For whatsoever a man soweth, that shall he also reap.
Observe, 3. How the apostle doth amplify in particular, what he had before asserted in general; namely, that such as the seed is, such will the harvest be. He that soweth to the flesh, that is plainly, he that spends his substance upon his lusts, seeking no more than the gratification of his sensual desires, shall reap corruption: that is, a perishing satisfaction only at present, and eternal perdition afterwards; but he that sows to the Spirit, he that improves his estate for God, for the support of the gospel, for the sustenance of its members, Shall of the Spirit reap life everlasting. The spirit of him that raised up Jesus from the dead, will also raise us up at the great day, and reward our present parting with the things of this world which we cannot keep, with eternal life which we shall never lose.

Verse 9
The holy apostle, in these words, exhorts the Galatians, and in them all Christians, to the practice of one of the most important parts and duties of the Christian religion, namely, that of doing good one to another: and he doth not barely excite us to the duty, but he exhorts us also to an unwearied diligence in the doing of it, according to our ability and opportunity. 

In the exhortation before us, observe, 1. The grand comprehensive duty we are exhorted to: well-doing, and an unwearied diligence therein. This comprehends all those ways and means whereby we may be beneficial and useful one to another, both to soul and body, in spiritual and temporal good things, and promote both the present comfort and future happiness of each other.

Observe, 2. The extent and latitude of the duty, with respect to its object, which is all mankind: Let us do good unto all. The Galatians were in danger of judaizing in their practice, as well as in their doctrines; that is, of loving none but themselves and their own countrymen. For the Jews were grown so sour and churlish in their temper, that they would not do the least office of kindness to any that was not of their own nation: therefore St. Paul here exhorts them to extend their charity universally to all and every one that is of the same nature with themselves.

Observe, 3. The special and particular objects of our charity: the household of faith. Do good to all, but especially to them. By the household of faith, as appears by the context, Galatians 6:6. are primarily meant the ministers of God, the teachers of his word; these are God's domestic servants. Wherever there has been a people, there has been a religion professed, such as it was; wherever there has been a religion professed, there have been persons consecrated and set apart to attend the service of that religion, and a maintenance provided for those attendants; it was so by God's appointment under the law, and by Christ's under the gospel, 1 Corinthians 9:14.

But farther, by the household of faith, we are to understand the whole collective body of believing Christians, all the members of Christ's mystical body; such are very dear to God, and ought to be so to us.

Observe, 4. The subject of this duty, or whom it doth eminently concern, all Christians: As we have opportunity, let us do good; that is, every one of us; for verily there is no condition in the world so mean and despicable, but it yields persons an opportunity one way or other of doing good, if not by their purse, yet at least by their prayers and by their example.

Observe, 5. The frequency of the duty: As we have opportunity; that is, as often as the occasions of doing good are presented to us, and as long as ability for doing good is found with us. Some men defer doing good till they come to die, till they come to make their will; that unwilling will in which they give God a small pittance of his own, because they can keep it no longer; they will repent when they are dying, and be charitable after they are dead.

Good God! how unwilling are men to part with either their money or their sins, as long as they can keep them! But verily a death-bed charity may be as unavailable as a death-bed repentance. The rule is, As we have opportunity, that is, as often as an opportunity is offered. Let us decline no opportunity by getting out of the way, with some, when a work of charity presents itself unto us.

Observe, 6. The measure of this duty; as we have ability, let us do good unto all; that is, proportionably to what God hath given us, let us be willing to give to others: God could easily level the world, and give every man alike; but he is pleased to give some more than others, on purpose to try their graces, the charity and bounty of the rich, the faith and patience of the poor. And verily an estate above what sufficeth our occasions and necessities, is no farther a blessing to us, than as it puts an opportunity into our hands of doing more good than others.

Observe, 7. An unwearied perseverance in doing good required at our hands: Let us not be weary in well-doing. Though we have done much good, there is room for more; new objects will appear, new occasions will arise, new opportunities will present themselves unto us. Let us never think we can do enough, much less too much good; the best of beings are most unwearied in well-doing. God, Christ, the holy angels, are never weary of this blessed work; let us never be weary in imitating them in that which is their highest and chiefest excellency and perfection.

Observe, 8. The argument and encouragement to the cheerful discharge of this duty: In due season we shall reap, if we faint not; that is, sooner or later, either in this world, or in the next, or in both, we shall certainly receive the reward of well-doing.

We shall reap; but what? Answer, We shall reap the blessing of God upon all we have, are, and do; we shall reap the benefit and blessings of their prayers, to whom we extend our charity; we shall reap the highest pleasure and satisfaction in our own minds of doing good, with which no sensual pleasure can be compared. The reflections upon any good we have done, is a perpetual spring of peace and pleasure to us; the thoughts of it lie even and easy in our minds, and the remembrance of it refreshes the soul with a strange kind of delight and joy.

But, Lord; what tongue can utter, or what heart conceive, that vast and unspeakable reward, which an unwearied diligence in well-doing will meet with in the world? It will plead for us at the day of judgment, and procure at the hands of a merciful God, for the rich merits of our Lord Jesus Christ, a glorious recompence at the resurrection of the just: and proportionable to the degrees of our charity, will be the dispensations of this reward.

From the whole learn, That great are the obligations which all Christians do lie under of doing good one to another, according to their abilities and opportunities.

Learn, 2. That great is the reward of well-doing; which Christians may eye as a motive to an unwearied diligence, and unfainting perseverance in well-doing.

Verse 11
It is very probable that St. Paul ordinarily did only dictate, and that some other person wrote his epistles, as that to the Romans Romans 16:22, wrote by Tertius. Sometimes he only wrote the salutation, and subscribed the epistle with his own hand, 1 Corinthians 16:21 but here he tells the Galatians that he wrote this epistle to them all with his own hand, having never wrote so large an epistle wholly with his own hand to any church as he did to them. 

This he did for two reasons, 1. To testify the fervency of his affection towards them, and to insinuate how much he loved them.

2. To evidence the sincerity of his endeavours for their present and future happiness: to accomplish these ends, he judged no pains too great.

From whence learn, 1. That the faithful ministers of Christ will stick at no pains, but encounter with all difficulties, to advance the good of souls in general, and to reduce an erroneous and wandering people in particular, to the obedience of the gospel.

Thus this great apostle, though he had upon him the care of all the churches, and consequently a multiplicity of business, many avocations, and a multitude of distractions; yet, in order to the reclaiming of these Galatians, who were deeply tinctured with error, as well as dangerously tainted with sin, he redeems time for, and undergoes the fatigue and trouble of, writing this whole epistle to them with his own hand: You see how large a letter I have written with mine own hand.
Learn, 2. That it neither savours of pride nor vain-glory in the ministers of the gospel, if upon occasion, though sparingly, they make known to the world the great pains they have taken for promoting the good of their people, that so they may be excited the more to bring forth fruit answerable to the cost and culture which the ministers of Christ have expended upon them. St. Paul here sticks not to tell the Galatians, and the whole world, the pains he had been at in writing this large epistle with his own hand to them; yet it was not to commend himself, but to excite and encourage them.

Verse 12
Here our apostle returns to the description which he had before given of the false apostles, who, though they urged the necessity of circumcision, yet it was not with any sincerity of intention: it was first to make a fair shew in the flesh; that is, to make a fair outward show of religion, an high pretence to holiness, by observing circumcision, and the other abrogated rites of the ceremonial law. 

And secondly, this pretended zeal of theirs proceeded from cowardliness and fear, lest they should suffer persecution from the Jews for preaching the doctrine of the gospel, called here the cross of Christ, because it treats of a crucified Christ. Now the fury of these persecutors was abated towards those that preached up circumcision, but enraged abundantly against those who preached circumcision down.

Observe farther, How well the apostle makes good his charge against these false apostles, the judaizing doctors, that they urged the necessity of circumcision insincerely, and for base ends; namely, because they made no conscience to keep the law themselves, but could dispense with circumcision well enough, if they were amongst their friends, but pleaded for it when in fear of their persecuting enemies; thus they became all things to all men, but it was to save themselves.

And, lastly, he assures them that they urged circumcision upon them, that they might glory in their flesh; that is, might pride themselves that you were become their converts, by being circumcised at their persuasion, and be able to boast of the multitudes of their proselytes, who received circumcision at their instigation, and carried it as a mark of their instruction.

Learn hence, 1. That designing hypocrites do constantly pretend high to religion, but they evermore seek themselves, under a pretence of acting for God and his glory; they that constrain you to be circumcised, make a fair shew in the flesh.
Learn, 2. That though it is our duty to eschew persecution when we can fairly avoid it, yet we must not part with the least iota of truth, or espouse the smallest error, to avoid the sharpest persecution; They constrain you to be circumcised lest they should suffer persecution.
Learn, 3. That men who talk loud of religion, and pretend high to it, who preach it to and press it upon others, but do not conscientiously practice it themselves, it is an evident demonstration, that they are men of corrupt minds, of profligate consciences, that do not believe themselves; for he only believes what he says, that lives as he doth believe: Neither they themselves who are circumcised, says the apostle, keep the law.
Learn, 4. That there is nothing which false teachers and erroneous seducers do so much glory of, magnify themselves by, and pride themselves in, as in the number of their proselytes and converts, which they look upon as so many trophies of their victory, and speaking proofs of their unparalleled abilities; They constrain men to be circumcised, that they may glory in their flesh.
Verse 14
Having shown what it was that the false apostles gloried in, he next shows what it was that he himself gloried in; namely, in the cross of Christ; that is, in his preaching Christ crucified, and the necessity of faith in him who died as a sacrifice upon the cross. The cross of Christ is taken three ways in scripture, materially, metaphorically, and metonymically. 

The material cross of Christ is that which he died upon at Jerusalem: this the church of Rome glories in greatly, but not the apostle.

The metaphorical cross of Christ, is afflictions, Luke 9:28. Let him take up the cross; that is, submit to any afflictions. God oft-times sanctifies this cross, for the crucifying the hearts of his people to the world.

But the cross of Christ is taken metonymically for the gospel, the doctrine of the gospel, or of him that died upon the cross.

Now Christianity, or the doctrine of the gospel, crucifies us to the world: first, by discovering to us the great vanity and emptiness of the world and all the perishing satisfactions of it; secondly, by propounding such arguments to crucify the world, as were never heard of from all the philosophers and wise men that ever lived in the world; namely, arguments taken from the glory of God, from the death of Christ, from the dignity of the soul, &c.

Learn hence, That such a Christian as doth experimentally find his heart and affections daily more and more crucified to the world, by the cross of Christ, has unspeakable cause and reason sufficient for spiritual glorying and rejoicing.

Question, Wherein consists not our crucifixion to the world?

Answer, It consists not in a vile esteem of the world, as useless or hurtful; or in casting off all care and concern for the things of the world, as sinful and unnecessary; nor is every degree of desire after, love unto, or delight in, the things of the world, inconsistent with our being crucified to it: nor doth it consist in, or oblige us to, the withdrawing ourselves from all society and conversation with the men of the world.

But, positively, crucifixion to the world consists in a crucified judgment and opinion of the world; in crucifying our love and affections to the world; in crucifying our hopes and expectations from the world; in crucifying our care and concern for the world; in crucifying our delight in, and our endeavour after, the world.

Question. How doth a Christian's being crucified to the world, afford him cause for unspeakable rejoicings?

Answer. Thus: We may, and ought to, glory in the blessed effect and fruit of Christ's death in re-stamping the image of God upon the soul, in the certain tokens of the love of God: we may glory in the death of Christ's enemy, and our soul's enemy: we may glory in that wherein God is glorified, and in that which is the earnest of our own glorification. Now crucifixion to the world, by the cross of Christ, is this, all this, and therefore warrantably to be boasted of, and gloried in.

Verse 15
Here the apostle subjoins a reason why he gloried only in the cross of Christ, and not in those carnal ordinances and fleshly privileges of circumcision, &c. which the false apostles so much gloried in: namely, because circumcision, nor uncircumcision, neither the presence of that ordinance, nor the want of it, availeth any thing, as to our acceptance with Christ, and interest in him: but the new creature is all in all; a circumcised heart, not a circumcised foreskin, a renewed nature, a divine temper of mind, rendering us like to Christ; this will enable us to love him, and qualify us for living with him now in Christ Jesus. 

That is, now under the Christian dispensation, under the economy of the gospel, neither the presence nor absence of this outward badge of circumcision will avail any thing to our justification before God: but that which was signified by circumcision, is the thing that pleased God; namely, the renovation of our nature, and becoming new creatures both in heart and life.

Learn hence, That according to the terms of the gospel covenant, or Christian religion, nothing will avail to our acceptance with God, but the real renovation of our hearts and lives: Neither circumcision availeth any thing, nor uncircumcision, but a new creature.
Verse 16
Observe here, 1. The nature of Christianity described: it is a walk. Now a walk is a motion, a free and voluntary motion, an uniform and even motion: it is a progressive motion, and a constant motion. 

Observe, 2. The condition of this walk, and that is regularity: it is a walk by rule; a Christian is not a lawless person, to range and ramble, and run up and down, as fancy leads him: but he walks by rule, by the rule of scripture, by the rule of charity.

Observe, 3. The determination of that rule which a Christian is to walk by: it must be according to this rule. What rule? The foregoing verse declares it is regeneration, and the law of the new creature. As many as walk according to that rule; when the new creature in the principles and workings of it is made the ground, the pattern, and direction, of our obedience, and we frame and square all the actions of our lives according thereunto.

Observe, 4. The blessed privileges belonging to them that thus walk: Peace be into them, and mercy: that is, there shall be peace and mercy to them; these shall be their portion; nay, they shall be upon them; that is, in a large and plentiful manner vouchsafed to them.

Observe lastly, The honourable mention which the apostle makes of them that thus walk by scripture rule, according to the law of the new creature, written in the heart: he calls them the true Israel of God, the spiritual seed of Abraham, the children of his faith; which was a thousand times greater privilege than to be the children of his flesh: these are the persons interested in his blessings.

Learn hence, That true and inward peace, great and lasting peace, peace with God, and peace with conscience, is the assured portion, and shall be the possession, of all and only those who walk according to the law of God, the rule of the creature. As many as walk according to this rule.
Verse 17
The apostle having thus fully declared the mind of God in the matter controverted betwixt himself and the false apostles, touching the necessity of circumcision; he now makes use of his apostolic authority, and charges his adversaries to give him no farther trouble or disturbance, either by gainsaying his doctrine, or detracting from his authority; because he bare in his body the marks of his sufferings for Christ Jesus; namely, the stripes and wounds which he patiently received for the name of Christ, and his holy religion, 2 Corinthians 11:23. 

Learn hence, That whatever hard measure we meet with for the sake of Christ, what wounds and marks we receive for professing faith in him, and persevering in obedience to him, he will own them for his own, and give us leave to look upon them as our own; yea, to call them his own, as our apostle did here: I bear in my body the marks of the Lord Jesus.
Verse 18
Here our apostle closes his epistle with his accustomed valediction, most affectionately praying that the grace and favour of Christ, in the sweet effects of it, and in the sensible apprehension of it, might remain in their souls, to enlighten, sanctify, comfort, and quicken them more and more, that from thence they may derive and draw abiding consolation both in life and death. Amen. 

